
Commentary on some Quranic ayaat 

 

Bishr bin as-Sirri said: 

“Verily, each verse is like a date: the more you chew it, the more of its sweetness 
is released.”  
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Surat al Baqara [2:186] - If my Servants ask about Me. 

A comment about this following ayah, about making dua: 

ُِ وَبِرَا عَإَىَلَ ػِجَبدٌِ ػٍَّْْ فَةٍِّّْ قَشَِتْ ؤُخُِتُ دَػِىَحَ اىذَّاعِ بِرَا  دَػَب
َُ ٌِ ََشِشُذُو ٍُِْىاْ ثٍِ ىَؼَيَّهُ  فَيَُْغِزَدُِجُىاْ ىٍِ وَىُُْاِ

AND IF My servants ask thee about Me - behold, I am near; I respond to the call of him 

who calls, whenever he calls unto Me: let them, then, respond unto Me, and believe in 
Me, so that they might follow the right way.  

 

When you take this ayah and compare it with the other ayahs where Allah responds to 

things which the people asked about, you immediately notice one difference. Allah says 

{to rasoolallah } “Qul”… then the answer is given. For example: 

ُْ رَإْرُىِاْ  ٍَىَاقُِذُ ىِيَّْبطِ وَاىْحَحّْ وَىَُِظَ اىْجِشُّ ثِإَ  ٍَ ِٕ ِٕيَّخِ قُوْ  ِِ الأ ََغِإَىُىَّلَ ػَ
ِِ ؤَثِىَاثِهَب وَارَّقُىاْ  ٍِ ِِ ارَّقًَ وَؤْرُىاْ اىْجُُُىدَ  ٍَ َّ اىْجِشَّ  َٕب وَىَـنِ ٍِِ ظُهُىسِ اىْجُُُىدَ 

 ٌِ َٔ ىَؼَيَّنُ َُاىيّ رُفْيِحُى  

THEY WILL ask thee about the new moons. Say: “They indicate the periods for [various 

doings of] mankind, including the pilgrimage.” However, piety does not consist in your 

entering houses from the rear, [as it were,] but truly pious is he who is conscious of 

God. Hence, enter houses through their doors, and remain conscious of God, so that you 
might attain to a happy state. 

Just to take the relevant parts of the ayahs, we see the pattern is like this: 

ِٕيَّخِ قُوْ ِِ الأ  ََغِإَىُىَّلَ ػَ
THEY WILL ask thee about the new moons. Say… 

 

َُ قُوْ ٍَبرَا َُْفِقُى  ََغِإَىُىَّلَ 



THEY WILL ask thee as to what they should spend on others. Say…. 

 

ِٔ قُوْ ًِ قِزَبهٍ فُِ ِِ اىشَّهِشِ اىْحَشَا  ََغِإَىُىَّلَ ػَ
They will ask thee about fighting in the sacred month. Say….. 

 

ََُِغِشِ قُوْ َِشِ وَاىْ ِِ اىْخَ  ََغِإَىُىَّلَ ػَ
THEY WILL ask thee about intoxicants and games of chance. Say…. 

 

ًٍَ قُوْ ِِ اىَُْزَب  وَََغِإَىُىَّلَ ػَ
And they will ask thee about [how to deal with] orphans. Say…. 

 

ًٍَ قُوْ ِِ اىَُْزَب  وَََغِإَىُىَّلَ ػَ
AND THEY will ask thee about [woman's] monthly courses. Say… 

All of these questions, they ask something, and it is [Oh Prophet] Say this and this…. 

But: 

 

ُِوَبِرَا عَإَىَلَ ػِجَبدٌِ ػٍَّْْ فَةٍِّّْ قَشَِتْ ؤُخُِتُ  دَػِىَحَ اىذَّاعِ بِرَا دَػَب  

AND IF My servants ask thee about Me - behold, I am near; I respond to the call of him 
who calls, whenever he calls unto Me 

Not, if my servants ask you about me then say I am near… no, it is just if they ask you 

about me then I am near. This is the exception to the pattern, and Allah does not make 

exception for no reason. Every word or lack of word is there for a purpose so we can see 

that the omission of “qul” in this ayah must have a purpose, and the effect of not having 

this qul here is to make the saying more intimate between Allah and His servant. If we 

ask about Allah, He is near; He answers the one who makes dua. There is no 

intermediary in this and this structure of the ayah and omission of “qul” even 

emphasises this point about the nature of dua being a direct line between Allah and His 

servants, and His closeness to us. And the use of first person enhances this feeling of 

closeness with Allah as well, and brings to mind His merciful and soft attributes as 

opposed to His majestic and glorious ones which you get from plural of majesty. This 

makes the servant feel at ease to approach their Lord in dua and turn to Him like a close 

friend, to trust Him and confide in Him. 



And Allah knows best. 

 

Surat ul Baqara [2:253] - Some of these apostles have We endowed more 

highly than others: among them were such as were spoken to by God [Himself], 
and some He has raised yet higher. 

ُٔ ٌَ اىيّ َِّ مَيَّ ِّْْهٌُ  ٌِ ػَيًَ ثَؼِطٍ  ٌِ  رِيْلَ اىشُّعُوُ فَعَّيَْْب ثَؼِعَهُ وَسَفَغَ ثَؼِعَهُ
 ُٔ ُٓ ثِشُوذِ اىْقُذُطِ وَىَىِ شَبء اىيّ ٌَ اىْجََُّْْبدِ وَؤَََّذَِّب ٍَشََِ  َِ دَسَخَبدٍ وَآرََُِْب ػُِغًَ اثِ

ِِ اخِزَيَفُىاْ  ٌُ اىْجََُّْْبدُ وَىَـنِ ٍَب خَبءرِهُ ِّْ ثَؼِذِ   ٌِٕ ٍِِ ثَؼِذِ  َِ ٍَب اقْزَزَوَ اىَّزَِ
َِ وَ ٍَ ِِ آ َّ َِِْهٌُ  َٔ ََفْؼَوُ فَ َِّ اىيّ ٍَب اقْزَزَيُىاْ وَىَـنِ  ُٔ َِّ مَفَشَ وَىَىِ شَبء اىيّ ٍِِْهٌُ 

ٍَب َُشَِذُ  

Some of these apostles have We endowed more highly than others: among them were 

such as were spoken to by God [Himself], and some He has raised yet higher.‟ 

And We vouchsafed unto Jesus, the son of Mary, all evidence of the truth, and 

strengthened him with holy inspiration. And if God had so willed, they who succeeded 

those [apostles] would not have contended with one another after all evidence of the 

truth had come to them; but [as it was,] they did take to divergent views, and some of 

them attained to faith, while some of them came to deny the truth. Yet if God had so 

willed, they would not have contended with one another: but God does whatever He 
wills. 

ٌِ ػَيًَ ثَؼِطٍرِوْ كَ اىشُّعُوُ فَعَّيَْْب ثَؼِعَهُ  
 

These messengers - some of them we have favoured above others. The first two words 

of this ayah are not following what we normally see in every day grammar because rusul 

is a human plural and so in normal writing a masculine human plural form would have 

been used instead of tilka, ie haaoolaai or oolaaika, but here a feminine singular tilka is 

used, as if rusul was inanimate. Sometimes this comes in the Quran, and also the other 

way whereby non animate plurals are personified and referred with a human plural like 
hunna. 

 

fadhdhalnaa ba3dhahum 3ala ba3dh - this refers to a difference in superiority, some of 
them have had favoured bestowed in a level above others. 

 

ُٔ ٌَ اىيّ َِّ مَيَّ ِّْْهٌُ   
 



From them there are those whom Allah spoke to - this sentence is as an explanation to 

the previous. Allah said some are favoured more than others, then to make it clear how 

that is; here is an example which can be clearly understood. minhum means these who 

are referred to are from the rusul which was just mentioned, so those whom Allah has 
spoken to it is only from this group not from other people. 

As recorded in a Hadith by Ibn Hibban in his Sahih from Abu Dharr, “to some of them 

Allah spoke” refers to Musa, Muhammad saw and Adam. From a language point of view 

it actually means man kallamahu Allah but the pronoun is omitted. 

 

ٌِ دَسَخَبدٍ  وَسَفَغَ ثَؼِعَهُ
 

And He raised some of them in levels. That means in comparison to the others. But all of 

them are in a high level. The verb is active with Allah as its subject so this even could 

indicate towards the status of these rusul because often verbs are in the passive and 

although it is clear that Allah is the subject and doer of those actions it is not explicitly 
stated whereas here it is. 

This is explained by the Hadith of Isra Journey, where the Prophet SAW saw different 

messengers in different heavens according to their rank with Allah swt. This difference in 
rank is for Allah swt to decide we can‟t say, this messenger is in higher rank then that.  

 دَسَخَبدٍ

 

The degrees can be many, some Prophets can be raised many degrees. 

ٌَ اىْجََُّْْبدِ ٍَشََِ  َِ  وَآرََُِْب ػُِغًَ اثِ
 

This is an example of iltifaat, from being in the singular form - kallam allahu, wa rafa3a… 

Allah has switched it into the plural of majesty, although the subject of the actions 

remains the same. Isa 3alayhi salam is the first one to be mentioned by name here after 

discussing some of the rusul are favoured more than others, so this can be taken to 

indicate his status that he is among those who have been favoured more and given a 
higher level. 

 

Saying wa aatayna… this refers to inspiration or revelation because it is something which 

came to him alayhi salam directly from Allah. The word bayyinaat means that it is clear 
proofs 

ُٓ ثِشُوذِ اىْقُذُطِ  وَؤَََّذَِّب
 



Still remaining in plural of majesty: and We supported/helped/strengthened him (alayhi 

salam) with the holy spirit. According to the common opinion rooh al qudus refers to 

Jibreel alayhi salam 

  

ٌُ اىْجََُّْْبدُ ٍَب خَبءرِهُ ِّْ ثَؼِذِ   ٌِٕ ٍِِ ثَؼِذِ  َِ ٍَب اقْزَزَوَ اىَّزَِ  ُٔ  وَىَىِ شَبء اىيّ

And if Allah willed then those who came after them (meaning the messengers) would not 

have fought with one another after the clear proofs came to them (meaning the 
revelations) 

 

This “if” is an unlikely if, the most unlikely one from all of the different ifs (low, in, 

idha..) - the reason why is that really there is not any doubt in this “if”, if Allah willed 

then this would happen but already we know that Allah did not wish that because this is 

referring to past events. This is told to show that Allah has power over everything and 

that the way things happened was a part of his plan and according to His wish. 

ِِ اخِزَيَفُىاْ  وَىَـنِ
 

But they differed. (Argued amongst themselves). So from the previous sentence that is 

to say that if Allah willed as above, it would have happened, however that did not 

happen and they did argue among themselves which shows us that this happened with 

Allah‟s permission and if he willed to do so He could have prevented that but in His 

wisdom He did not prevent it. Both the words for differing here are in form 8 (3ala wazn 

ifta3ala) but a different word was used not the same one repeated. The first meaning 

has more a sense of fighting, physically combating each other over it whereas the 
second meaning gives the sense more of differing in views. 

َِّ مَفَشَ ٍِِْهٌُ  َِ وَ ٍَ ِِ آ َّ َِِْهٌُ   فَ
 

So from them are those who believed and from them are those who disbelieved. This 

shows the extent which they differed, by coming to two complete opposite conclusions. 

minhum means again that it refers towards those people who were just mentioned 

previously, those to whom the prophets had brought clear evidence. the verbs are in the 

past and the meaning referring to those people is in the past but still in another sense it 

can be applied throughout time because even today until the end of time we are a 

people who has had bayyinaat sent to us in the form of the Quran, which suffices as a 

message and guidance for us from that time until the end, and with this message like 

the previous messages of the earlier rusul we have those who believe and those who 

reject. The sentence is not showing quantities for example wa minhum katheerun man 

aamana wa qaleelun man kafara or vice versa so this could be applied to any of the 

earlier messengers because it was kept vague, and the ratios of how many people 

followed each messenger varied according to each one like Nuh alayhi salam preached to 

the people for many years but they did not take any heed, whereas Isa alayhi salam 
there were more people who followed his message. 



ٍَب اقْزَزَيُىاْ  ُٔ  وَىَىِ شَبء اىيّ
 

This is repeated again, which is a characteristic of putting emphasis onto one point or 
idea. 

 
ٍَب َُشَِذُ َٔ ََفْؼَوُ  َِّ اىيّ  وَىَـنِ

 

Allah finishes by reminding that He does what He wills. This in relation to the previous 

words shows that perhaps the people do not understand why Allah does something, they 

might have been thinking “if Allah makes them all believe and not differ it will be better” 

but He is reminding that He knows what is best to do and His wisdom is greater. If He 

willed He could have done it like that, it is not difficult for Him at all however despite that 

He has willed and wanted to do it like this, and to allow the people to differ and for some 

to go astray, this is one of the points which is being strongly made in the ayah.  

This Ayah is ultimately about Allah‟s knowledge and will. 

And Allah knows best. 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

 

 

Surat ul Baqara [2:261] – Those who spend for the sake of Allah 

ََثَوِ حَجَّخٍ ؤَّجَزَذِ عَجِغَ عََْبثِوَ فٍِ  ِٔ مَ ٌِ فٍِ عَجُِوِ اىيّ ٍِىَاىَهُ َُ ؤَ َِ َُْفِقُى َّثَوُ اىَّزَِ
ّْئَخُ حَجَّخٍ  ٌْمُوِّ عُْجُيَخٍ  ُٔ وَاعِغْ ػَيُِ ََِ ََشَبء وَاىيّ ُٔ َُعَبػِفُ ىِ وَاىيّ  

 

THE PARABLE of those who spend their possessions for the sake of God is that of a grain 

out of which grow seven ears, in every ear a hundred grains: for God grants manifold 

increase unto whom He wills; and God is infinite, all-knowing 

This ayah is an extended metaphor, or a parable describing the likeness of people 

spending in the cause of Allah. The sound and rhythm of this ayah is similar to Surah 
Noor 35, which is another parable. 

َّثَوُ   

This means parable. The word mithl means “like” as in similar, this is what a parable 

does - drawing similarity between things in order to illustrate an idea. 

 

َِ   َّثَوُ اىَّزَِ

The construction of these words together grammatically is in an idafa. 

  

َِ ِٔ اىَّزَِ ٌِ فٍِ عَجُِوِ اىيّ ٍِىَاىَهُ َُ ؤَ َُْفِقُى   

Those who spend their wealth in the sake/cause of Allah. This description of who this 

refers to is quite wide and not restricted by anything. There is no noun in front of 

alladheena to pinpoint a specific group for example if it says mathalu-r-rijaal-illadheena, 

mathalu-l aghneyaa2 alladheena then this sentence would have been limited but here 

there is no noun in front of alladheena so this remains open. So in this we can‟t say that 

it refers only to a specific set group of people who spent in Allah‟s cause on one occasion 

but rather it remains open to be applied to whoever fulfils that action nowadays or in the 
past. 

  



 ِٔ ٌِ فٍِ عَجُِوِ اىيّ ٍِىَاىَهُ َُ ؤَ َِ َُْفِقُى َّثَوُ اىَّزَِ  

 
 

“The Parable of those who spend their wealth in the way of Allah…” 

Allah swt is making a parable here by using the word “Mathal”, which means like, or 

similar to, like the example of. Allah swt could have chose to simply say that “the reward 

of those who spend is” but rather He swt makes a parable. The reasons for this may be 

to allow in-san to understand the magnitude of the reward being giving to them for 
giving in Allah‟s path. 

 

 َُ  َُْفِقُى
 

Also the word yunfiqoona in the present tense shows it to be a continuing action. Not 

just “alladheena anfaqoo” one time or two times and now they are done with it, but 

those who spend in Allah‟s cause and continue to do so, like it is a habit for them or a 
regular action. 

 

ٍِىَ ٌِؤَ اىَهُ  
 

Not just their money as we normally think of “maal” as meaning but it is also their 

property, possessions, chattels, goods, wealth, fortune, affluence, estate, income etc. So 

whatever of good which they have, then they spend it in Allah‟s way whether it is cash or 

goods it does not matter. Also this word here is plural so it suggests giving a quantity 
not just a miserly amount of one small thing. 

 

ِٔ  فٍِ عَجُِوِ اىيّ
 

In the way of Allah, in the path of Allah - we understand it to mean for Allah‟s sake or 
His cause, i.e. meaning that they do this hoping and aiming for His pleasure. 

ََثَوِ حَجَّخٍ ؤَّجَزَذِ عَجِغَ عََْبةِ  مَ
 

Is like a grain which grows seven ears. 

This ka-mathal here refers back to the first mithl. That is to say the first mathal 

introduced our subject and this mathal introduces its similarity. The likeness of the first 
is similar to the likeness of the second. 



 

ََثَوِ حَجَّخٍ  مَ
 

Again this is brought in with an idafa. 7abbatin is indefinite. It is not one specific grain 
but just any grain for the purposes of describing and making a point. 

 

 حَجَّخٍ ؤَّجَزَذِ عَجِغَ عََْبثِوَ 

 

This is a relative clause but because 7abba was not definite there is no need for the 

relative pronouns (like saying al 7abbat ullatee..), so it goes straight to the verb. Here 

unlike the beginning part, verb is in the past which shows completion and also shows 

inevitability and definiteness of what is being said like how Allah describes incidents from 

the akhira in the past tense although it did not happen yet. Allah already decreed and to 

emphasise these things they can be put in the past. This shows that this parable is like a 
promise, it has been written in the past and Allah will not change this. 

 

Anbatat means grew, it is in form 4 (wazn af3ala) which seems to have a more transitive 

meaning than form 1 in this root. 

Sab3a sanaabila - seven ears or spikes of grain. The origin of the word sunbul/sanaabila 

might not be purely originally from Arabic because as can be seen its root is 
quadrilateral not trilateral as most of the original Arabic words. 

 

ّْئَخُ حَجَّخٍ  فٍِ مُوِّ عُْجُيَخٍ 
 

In every ear there are 100 grains. This is expanding further on what came before. It 

shows continuing increase. First we have just one 7abba, then we have seven sanaabila, 

now from those we have a total of 700. This gives us an example of how Allah 

recompenses us for what we spend in His cause and the magnitude of His rewards in 
comparisons to our actions. 

  

ََثَوِ حَجَّخٍ ؤَّجَزَذِ عَجِغَ عََْبثِوَ فٍِ مُوِّ ّْئَخُ حَجَّخٍ مَ عُْجُيَخٍ   

 
 

“is that of a grain; it grows seven ears, and each ear has a hundred grains…” 

This signifies growth, as grains are a seed of crop and harvest. When they are planted 

they grow and increase from one seed to more grains and each grain is a seed which can 



be replanted and grow more grains and seeds, a continuous and infinite cycle. Allah is 

thus telling the believers that their good needs of giving in the Path of Allah, will grow as 

grains, and nothing will be lessened from what they have, by giving in Allah‟s path. 

  

ََثَوِ حَجَّخٍ   مَ

 

 

“like a grain” “Habaah” “grain” it finishes with a Taa marbutaa, allowing one to stop on it 

singularly, as in this shows how the initial offering maybe so small like a grain. It may 

seem so insignificant and small, yet see how wonderfully Allah magnifies it to look so big 

within the one sentence. This makes one realize, that with the greatness of Allah, and 

how Magnificent His Lordship is, everything that we own and have is nothing in 

comparison to what He has. Therefore if it wasn‟t for His Mercy, we could offer the world 

on a material scale, and in comparison to His ownership, it would be as insignificant as a 

grain. Yet by his Mercy He allows it to grow. 

ّْئَخُ حَجَّخٍ ؤَّجَزَذِ عَجِغَ عََْبثِوَ فٍِ مُوِّ عُْجُيَخٍ   

 

“It grows seven ears, and each ear has a hundred grains…” 

“Sab‟ah” in Arabic is an infinite number, it synonymous with large numbers. Thus Allah 

swt, is saying that, the little insignificant grain, will grow into seven ears, and each one 

of those ears will have a hundred grains. Within that meaning Allah by the use of a 

continuous example shows that, it is not necessarily limited to seven ears and stopping 

at a hundred grains, because each of those grains can have seven ears and each of 

those seven hundred grains and so on and so forth until He pleases. This is confirmed 

when Allah swt says “wallahu yudaaifu le manyasha”. 

This also signifies the good effect giving in the path of Allah swt has on the heart, where 

one giving can grow so many times and its noor will thus also multiply in the heart. 
Hence it is loved so much by Allah. 

Ahmad recorded from Abu Hurayrah RA that the Messenger of Allah SAW said: “Every 

good deed that the son of Adam performs will be multiplied ten folds, to seven hundred 

folds, to many other folds, to as much as Allah wills. Allah said, “Except the fast, for it is 

for Me and I reward for it. One abandons his food and desires in My Sake.” The fasting 

person has two times of happiness; when he breaks his fast and when he meets his 

Lord. Verily, the odor that comes from the mouth of whoever fasts is more pure to Allah 

than the scent of Musk. Fasting is a shield (against sinning), fasting is a shield). Sahih 
Muslim. 



 
ََِ ََشَبء ُٔ َُعَبػِفُ ىِ  وَاىيّ

 

Allah then tells us this point very clearly to emphasise what the parable showed. 

yudhaa3ifu means doubles, or it means multiplies and from the parable we could take it 

more to mean multiply because what Allah told us about the grains is an increase of 

more than just double but of 700%+ 

 

ََِ ََشَبء  ىِ
 

To or for who He wills. It is up to Allah to decide who is deserving of these recompenses. 

This is because he is the most just and most wise but also because only He knows the 

sincerity of the deeds. In the first it says “alladheena yunfiqoona fee sabeelillaah” but 

sometimes people are giving saying that it is for Allah‟s sake but it is so that they will be 

seen by the people as generous, so Allah applies these rewards to who He wills because 
He knows who is deserving and who is not. 

 

ٌْ ُٔ وَاعِغْ ػَيُِ  وَاىيّ
 

And Allah is infinite/vast and all knowing. This 3aleem here also agrees with what was 

said above, Allah is all knowing of who is deserving of his increase, and of who is 

sincere, but also this reminds the believers that every act they do will be witnessed by 

Allah and known by Him so no matter how small if they are only able to give something 

small in his sake as they do not have much, just because it is small there is no way it 

escapes His knowledge because He knows everything. Waasi3un can refer to being vast 

in bestowing grace, and this fits with what the parable has demonstrated; for one grain, 
Allah causes a vast reward. 

  

ٌْ ُٔ وَاعِغْ ػَيُِ ََِ ََشَبء وَاىيّ ُٔ َُعَبػِفُ ىِ  وَاىيّ

 

“Allah gives manifold increase to whom He wills, and Allah is All-Sufficient for His 

creatures‟ needs, All-Knower” 

This again shows that Allah‟s favour and the quantity of the favours is much greater and 

more encompassing than all His creation. He can thus favour anyone based on their 

intention as many folds as He wishes, and He knows “waasiun aleem” the All Knower, so 

He knows of the intent. The two siffaat of Allah that are used here are very powerful. It 



basically tells us, that when we give He can give us back manyfold, but He knows by 

what intention we are giving. He thus doesn‟t want huge amounts with wrong intention, 

but whatever amount, but the intention must be right, then He will reward multiple 
times. 

The emphasis of this lesson was on the effect of the word “Sab‟ah” and how metaphors 
and parables are used in the Quran to extend great meaning. 

And Allah knows best. 

Surah Al Imran [3:92] – Spend from that which you love. 

 ِٔ َٔ ثِ َُّ اىيّ ٍِءٍ فَةِ ٍِِ شَ ٍَب رُْفِقُىاْ  َُ وَ َّب رُحِجُّى ٍِ ىَِ رََْبىُىاْ اىْجِشَّ حَزًَّ رُْفِقُىاْ 
ًْػَيٍِ  

[But as for you, O believers,] never shall you attain to true piety unless you spend on 

others out of what you cherish yourselves; and whatever you spend - verily, God has full 
knowledge thereof. 

  ىَِ
This is a negating particle relating to future tense. Here it is negating in a total sense, 

not just “you might not” but completely Allah is saying you will not. Lann, with noon 

sakin is a total negation of what is yet to come. It is a strong statement by Allah swt, 

especially when looking at the order of words. First is the mention of the negation.  

 

  رََْبىُىاْ
Reach or attain. Verb has dropped the noon as a grammatical effect from the “lan” 
(caused verb to be in the subjunctive state.) 

 

  اىْجِشَّ
Piety. This word is also used for good and correct treatment to others eg the phrase al 

birr bil waalidayn, treating the parents with kindness in the proper way. It‟s similar to 

taqwa but the specific and exact meaning of it is slightly different. 

Al-Birr in this ayah is referring to piety with regards to ones wealth that is spending from 

the best of one‟s wealth, and Waki in his Tafseer says that this is in reference to 

attaining Paradise. 



 

  حَزًَّ
Until. This here is functioning to make an exception. You will not attain birr until or 

unless you do what follows. So the original negative is not a negative without any 

exceptions whatsoever, but the exception of how not to be categorised in that negative 

is limited to whatever follows this hataa only. It is similar to ilaa, for example when we 

say laa ilaaha ila allaah.. That laa is a laa of absolute negation (which can be seen from 
the fatha on the ilaaha), but then the ilaa gives one exception only which follows. 

 

 رُْفِقُىاْ 
You spend, meaning spending on others like giving charity, helping the needy. Again this 
is a plural verb which has lost its final noon because of the effect of hataa 

 

 َُ َّب رُحِجُّى ٍِ  
Mimmaa is a word which has been combined from min + maa but this is the normal way 

to write it. This is comprised of Min meaning “from” and “maa” as a vague relative 

particle. This “maa” means “what”, so the meaning is from what you love. But as this 

“maa” is vague it could refer to a few different things which fit these criteria, depending 

on the person what is the most precious thing to him that he loves. Some people have 

very little money so that is precious for them, it is difficult then for them to spend that 

on others, so for that person if they give from that, they are giving from what they love. 

Another person could be very rich, giving money is not really difficult, he can‟t even tell 

if he gave thousands of pounds he won‟t feel it much, but he is very busy and so for him 

what is more precious to him can be time, so to give up his time in helping someone he 

is giving something from what he loves. In this sense it can vary. The thing which is 

given, whatever that is, if it is something beloved to that person, then it will be able to 

fall within this exception, because the “maa” is vague and open in this way.  

 It must be noted here that there is clear distinction in the forms of love in Islam. 

Muhaba for Allah swt and His Rasool saw and Haqq cannot be spent or given away. This 

is one of the reasons for the revelation of this ayah. The Jews used to conceal the truth, 

and then sell it or give it away, then think that they did something great. The realities 

and truths of their religion were used as a means of attaining worldly position. 

Therefore tuhiboon, here refers to spending from what is dear to us, and this could be 
anything but the muharamat of the deen. 

This is made clear by the two narrations one about Abu Talhah and his garden Bayruha 

how it was the most beloved to him and he gave in the way of Allah and also Umar RA 

and his garden of Khaybar how Rasoolullah saw advised him to spend its fruits in the 

way of Allah. 



 

ٍِءٍ  ٍِِ شَ ٍَب رُْفِقُىاْ   وَ
And whatever you spend/give of something. This maa is in the same sense here 

meaning “what you give” but it is still vague. And again with “min shay2in” this means 

“from something” so it hasn‟t said “min maalin” “min 6a3aamin” - from money, from 

food… it does not have to be limited in one specific type of giving only, it could be either 

of this or something else.  

And whatever of good you spend, Allah knows it well. Allah swt what is making it easy 

for us with regards to spending. Some people their money, wealth and belongings mean 

very little to them, but they most precious thing to them is time. So for them they can 

spend from their time. Some people nothing is more precious to them than themselves. 

So they can spend some time in dawah going out calling others to Allah swt.  

 ٌْ ِٔ ػَيُِ َٔ ثِ َُّ اىيّ  فَةِ

fa inn Allaaha - this is emphatic. bihi 3aleem means all knowing of it. Nothing that the 

person gives or does in this will go unnoticed by Allah. Then what is implied by that is 

that Allah sees this and knows of it, and therefore will be pleased with that and reward 

it.  

Fa inallaha bi hi Aleem, some things may not be visible, like giving ones time in the way 

of Allah, but Allah makes it clear that He swt knows it well. Also on the other hand if 

what we spend is huge and extravagant and it is for Riyah, or showing off and we may 

look very good. But Allah swt knows well of what we spend and our intentions. 

Also what is implied from the ayah not said in a direct way but it is very clear, that this 

is the way to attain birr (by giving from what you love). If it is said that you will not 

attain 1 until you do 2, then it can be understood that by doing 2 you will come close to 
attaining 1, even though that is not directly said. 

Allah swt by way of this ayah has made us aware of what to spend from, and by 

spending from that which is dear to us, we can attain Al birr. Also by knowing the 

Sha‟nun nuzool we know that we should avoid falling in to the ways of the Jews, that is 

spending for show, or hording the Muharamat deen then pretending we are spending 
from what is dear to us.  

The Ayah is meant to remove the misconception of the Jews about virtue. Their highest 

ideal of virtue was to put on that outward appearance which had been enjoined by the 

traditional and centuries old heritage of their ancestors. Besides this they measured 

virtue by the standard of that elaborate legal system which had been evolved by their 
hair-splitting scholars. 

And Allah knows best. 

 

 

 



Surah Yunus [10:11] – If Allah was to hasten onto man the ill that they have 
earned. 

ٌِ فََْزَسُ  ٌِ ؤَخَيُهُ ٍَ بِىَُِهِ ُٔ ىِيَّْبطِ اىشَّشَّ اعِزِؼِدَبىَهٌُ ثِبىْخَُِشِ ىَقُعِ وَىَىِ َُؼَدّْوُ اىيّ
َُ ىِقَبءَّب  َِ لَا ََشِخُى َُاىَّزَِ ََهُى ٌِ ََؼِ فٍِ طُغَُِبِّهِ  

If Allah were to hasten on for men the ill (that they have earned) as they would hasten 

on the good, their respite would already have expired. But We suffer those who look not 

for the meeting with Us to wander blindly on in their contumacy. 

After the introductory verses 1-10, the Quran takes up admonition which is the main 

subject of the Surah. In order that we may understand this fully we should note two 

things about the background. 

First, a little before the revelation, the continuous horrible famine, which had afflicted 

Makkah for seven long years and humbled the haughty Quraish. This horrible famine had 

now come to an end. This famine caused the Quraish to even seek the Dua of the 

Prophet SAW to intervene on their behalf. Abu Sufyan approached the Prophet SAW and 

requested “Please pray to Allah to remove this affliction from us”. The famine was thus 
removed and their hearts again over come by shaytan. 

A side note, it is the trait of the kuffar to neglect Allah swt in times of ease and turn to 

him in times of hardship, and just as the hardship is removed, they again neglect. A 

believer should thank Allah swt and remember Him swt at all times. 

Secondly the Ayah answers the questioning of the kuffar, that they put to the Prophet 

SAW “You are always threatening us with Allah‟s wrath, why doesn‟t the Devine torment 
visit us and why is it being delayed”. 

Shaiykh Salih Al Uthaimeen RA writes in the sharh of the Tafseer of his Ustad, this Ayah 

is a display of Allah swt‟s forbearance and benevolence with His servants. Allah swt does 

not respond to them when they pray an evil prayer against themselves or their wealth or 
their children during times of hardship or anger. 

Allah swt uses His Infinite Knowledge for the benefit of mankind, knowing that later 

insan will regret what he asked for. So Allah swt out of kindness save him from his own 
evil. 

Wa low - and if. This “if” (low) is the least likely out of the conditionals. So what follows, 

there is not a possibility of it happening, it is just to explain a point. This waw is 

described as being haraf al isti2naf. 

And were Allah to hasten, wa law, here is an if adding a condition that is not. It is not in 

Allah swt‟s sunnah to make Ajallah, or to hasten for His creation the wrong that they ask 

for or that is due for them. Therefore this wa law, it is one to make a point, “that if I was 

to do that”. 

yu3ajjil - to hurry something, this one (form 2) is the transitive whereas form 1 has the 

same meaning in an intransitive sense. 

Allahu - Allah, He is the subject here doing that action of yu3ajjil 



linnaas - for the people, this is an indirect object for the action 

ash-sharra - the evil, this is the direct object for that action. The evil that they have 

earned or tafsir ibn kathir explains that this can refer to the evil that people requested 

by making dua for that in times of grief and anger and it is from Allah‟s mercy that He 

does not respond to that. 

..for mankind the evil as He hastens for them the good, 

here a very important parable is drawn, Allah swt does make haste for insan that the 

good reaches them quicker. Meaning that the good coming for insan comes faster than 
the bad. 

isti3jaalahum - isti3jaal is the masdar from form 10 of the same root 3-j-l. This is their 
seeking to hurry up or wishing to hasten something. hum refers to an-naas 

bil khayr - the good. This is when they are seeking to hasten the good for themselves; it 

could be like when people make dua asking for good. It is a contrast here between the 
two, that when they seek to hasten to good, Allah grants this but for the bad He doesn‟t. 

la-qudhiya - la indicates that this is the 2nd part of that conditional clause coming now. 

So what follows is giving the conclusion of that. 

qudhiya is a passive verb, but the meaning is that Allah would have been ultimately the 

doer of that action. qadhaa is like to settle or determine something. In Allah‟s case it can 
be translated “decreed” 

ilayhim - for them, to them 

ajaluhum - their end. The sound of this root is similar to the one which came before with 

yu3ajjilu, isti3jaal… this is different by one letter, but the similarity could be effective 
when u hear it. 

The overall meaning for this part, la qudhiya ilayhim ajalahum is like they would have 

been finished, they would have been destroyed/perished. Another way of saying this or 

explaining in Arabic is given „la uhlikoo wa ubeedoo‟ and that is if Allah did hasten the 
evil towards them, this would be the consequence. But He did not do that. 

About this sentence in the ayah mujahid said: 

“It is the man saying to his son or money when he is angry, `O Allah don‟t bless him (or 

it) and curse him (or it).‟ Should Allah respond to this man in this request as He 

responds to him with good, He would destroy them.” 

…then they would have been ruined. 

Abu Bakr Al Bazzar and Abu Dawud both record in their books of Hadith, from Jabir that 

Allah‟s messenger saw said; “do not pray against yourselves, do not pray against your 

children, do not pray against your wealth, for your prayer may coincide with a time of 
response from Allah and Allah will respond to you”. 

fanadhara - fa is so, this is moving it on to say something else. nadhara is more common 

to see this root in form 4 andhara meaning warn. From the translation here it means to 
suffer. 



alladheena laa yarjoona liqaa2anaa - those who do not hope for our meeting. „Our‟ refers 

to Allah in plural of majesty. alladheena is a relative. Explanation for laa yarjoona 

liqaa2anaa is given as “laa yatawaqqa3oonahu li inkaarihim al ba3th.” it means they 
don‟t expect to meet Allah, they are denying that they will be resurrected for that. 

fee 6ughyaanihim ya3mahoon - wandering in their transgression/trespasses. fee is in, 

6ughyaan is from 6aghaa to overstep and exceed the bounds. 6ughyaan or 6ughwaan 

can also mean a flood or deluge but here it does not refer to that. Another explanation 

for fee 6ughyaanihim means “fee tajaawazihim al 7adda fil kufr“. This is that their 

exceeding the bounds is because of their kufr and it is in that way that they are doing 

wrong and exceeding the limits. 

ya3mahoon is wandering about or straying. It can b explained “ya3mahoona 3an il 

rushd” - they are straying away from guidance, “aw yata7ayyaroon” - or they are 
confused and wavering. And that is how Allah has left them to be.  

So we leave those who expect not their meeting with Us, in their trespasses, wandering 
blindly in distraction. 

The order of the wording here is very important, as it brings forth the meaning that was 
developed in the ayah before, plus uniting it with the background. 

Allah swt says, Do they expect that We will rush for them their torment and punishment, 

because of their rebellion. Or that if they deny Tawheed, that Allah swt will rush forward 

their punishment? Remember when their hardship was removed and they again turned 

away, then came to the Prophet saw and said „where is this punishment‟ Allah swt is 

telling them that He swt does not respond in tit for tat. His infinite Wisdom and 

knowledge has set times for everything, which is the best time for them. 

Remembering the two background points that were mentioned at the beginning, the 

famine was removed and they turned back away from Allah swt. This is a denial that 

their hardship was removed by Allah swt. If that hardship was to come over them again, 

then they would rush to the Prophet SAW for dua. Yet when it is removed they rebel and 

deny, Allah swt is telling them, that their transgression won‟t change the order of events 

planned for them, but rather Allah swt will let them carry on, until they themselves reap 
the rewards of their own deeds. 

He swt then calls this „wandering blindly in distraction‟. 

And Allah knows best. 

 

 

 

 

 

 

 



Surah Hud [11:43-44] - O earth, swallow your water, and O sky, withhold [your 
rain]. 

These have been suggested as good to look at because of their grammar and eloquence: 

It has been narrated that a major scholar of the past used to try and fault the Qur‟an by 

searching for flaws in its language. His attempts and studies lasted months, during which 

time a group of men would frequent his house and ask him whether he had found 

anything yet. Eventually, he smashed his ink pot and broke his pen, and replied, “None 

can dispute that this is the Speech of Allah!” He then left the house and passed by a 

mosque, from which he heard the voice of a young boy reciting the verse: 

ٍِشُ  ٍَ الَأ ََبء وَقُعِ ََبء ؤَقْيِؼٍِ وَغُِطَ اىْ ٍَبءكِ وَََب عَ وَقُِوَ ََب ؤَسِضُ اثِيَؼٍِ 
َِيَن ًِ اىظَّبىِ ّْ وَقُِوَ ثُؼِذاً ىِّيْقَىِ  وَاعِزَىَدِ ػَيًَ اىْدُىدِ

And it was said, “O earth, swallow your water, and O sky, withhold [your rain].” And the 

water subsided, and the matter was accomplished, and the ship came to rest on the 

[mountain of] Judiyy. And it was said, “Away with the wrongdoing people.”  

 
To this the man remarked, “It is not possible that a human could produce such words.” 

The verse in question is one of the most beautiful, eloquent, rhetorical verses of the 

Qur‟an, as the scholars of Arabic balaaghah (rhetoric) identified within it more than 
twenty-five different rhetorical devices (fann balaaghee) within just 17 words! 

A breakdown and commentary on the two ayahs: 

 ِٔ ٍِشِ اىيّ ِِ ؤَ ٍِ  ًَ ٌَ اىَُْىِ ََبء قَبهَ لَا ػَبصِ َِ اىْ ٍِ  ٍَُِْ قَبهَ عَأوٌِ بِىًَ خَجَوٍ ََؼِصِ
َُغِشَقِيَن َِ اىْ ٍِ  َُ ََىِجُ فَنَب ََب اىْ ٌَ وَحَبهَ ثََُِْهُ ٍَِ سَّحِ  بِلاَّ 

[But the son] answered: “I shall betake myself to a mountain that will protect me from 

the waters.” Said [Noah]: “Today there is no protection [for anyone] from God‟s 

judgment, save [for] those who have earned [His] mercy!” And a wave rose up between 

them, and [the son] was among those who were drowned. 

This is a conversation between Nuh alayhi salam and his forth son 

ََبء َِ اىْ ٍِ  ٍَُِْ  قَبهَ عَأوٌِ بِىًَ خَجَوٍ ََؼِصِ
 
 

qaala - he said. (The object here is the son of Nuh alayhi salam) 

This demonstrates the knowledge of Allah about the subject i.e Noah AS‟s son. As one 

would narrate from the Qadeem (past), proving that “I was there” and “He said” such 



and such, and I am still here to tell the story. This also illustrates His Greatness and 

presence at the event. Basically saying “We (Allah) know” who spoke. If we look at the 

verse following, it starts by saying “wa qeela” “and it was said”, linguistically this is 
demonstrating Pride, Power, Position, not making subjective reference. 

 
sa - A future particle 

aawee -”Sa aawee” it means “I will take myself”. Again this is a singular reference to the 

son, showing the insignificance of his position in comparison to his boastful claim. 
Everyone that is seeking survival is in the boat, but he still says “I will take MYSELF”.  

ila - to 

jabalin ya3simunee min al maa2 - A mountain which will protect me from the water. This 

is an indefinite relative clause. jabal = mountain, ya3simunee = protect me, min = from, 
al maa2 = the water. It is referring to the flood water 

“ila jabalin ya‟asimunee min al maa‟ ” -  “to some mountain, it will save me from the 

water.” The mountain that he speaks about is no specific mountain, not the tallest of the 

biggest, but “jabalin” no particular mountain, any would do, to protect him from the 

water. It must be noted the order of “Jabal” “yasimunee” “al maa”, this demonstrates his 

inability, both the mountain and the water are not in his hand, and he is in between 
them both. Waqf lazim Jeem. Concluding the son‟s scene: 

ٌَ قَبهَ لَا ٍَِ سَّحِ ِٔ بِلاَّ  ٍِشِ اىيّ ِِ ؤَ ٍِ  ًَ ٌَ اىَُْىِ ػَبصِ  
 

qaala - he said (This is Nuh alayhi salam speaking) 

This segment also starts with “Qaala” however it is not as subjective as the one with the 

son, because this follows with a word of authority “laa” “no”. Noah is telling the son and 

warning him, rather than saying “I am telling you” he says a definite “No”. Thus the 

language demonstrates his position of knowledge. Then he compliments it with what he 

knows “„laa aasim al yawma min amrillah” “today there is no saviour from the decree of 
Allah...”, and what he knows are words of submission. 

 
laa 3aasima - there is no protection whatsoever (laa of absolute negation) 

al yawma - today 
min amr illaah - from the matter of Allah, meaning what Allah decrees to happen. 

illaa- except 

man - who 
rahima - He has mercy on. These three words ila man rahima make one clause together 

َُغِشَقِيَن َِ اىْ ٍِ  َُ ََىِجُ فَنَب ََب اىْ  وَحَبهَ ثََُِْهُ

 

wa 7aala - rose up 

baynahumaa - among them 

al mawju - the wave 

fa kaana - so he was, fa with a meaning of time order, coming immediately after that 



and also indicates cause 
min al mughriqeen - from those who were drowned. 

 

The narrative is one from an observer, someone there who is here now, showing the 

First and Last being of Allah “wa haala baynahum aal mawju fakaana min al 

mughraaqeen” “and waves came in between them, so he was among the drowned”. “wa 

haala” is a very soft way or soft description of forming or rising, so it shows how 

effortlessly Allah drowned him. “Fakana minal mughraqeen” no direct reference to the 

son to say “he drowned” but rather his is insignificant, “he was amongst those who 

drowned” It is also informing us that there were others who had done similar or thought 
similar. 

Ayah 44 

ٍَبء ٍِشُ وَقُِوَ ََب ؤَسِضُ اثِيَؼٍِ  ٍَ الَأ ََبء وَقُعِ ََبء ؤَقْيِؼٍِ وَغُِطَ اىْ كِ وَََب عَ
َِيَن ًِ اىظَّبىِ ّْ وَقُِوَ ثُؼِذاً ىِّيْقَىِ   وَاعِزَىَدِ ػَيًَ اىْدُىدِ

And the word was spoken: “O earth, swallow up thy waters! And, O sky, cease [thy 

rain]!” And the waters sank into the earth, and the will [of God] was done, and the ark 
came to rest on Mount Judl. And the word was spoken: “Away with these evildoing folk!” 

ٍَبءكِ  وَقُِوَ ََب ؤَسِضُ اثِيَؼٍِ 
 

wa qeela - And it was said. It is passive and doesn‟t explicitly say who told it, but we can 
understand that the order comes from Allah. 

Though the order is passive, it is authoritative. In the Holy Quran, when Allah wishes to 

show Supremacy of His Existence and as a figure of Respect, He will either refer to 

Himself in plural “Us”, “We” or passive statements without specified reference. The 

ambiguity of origin is itself encompassing and signifying power “and it was said”. This is 

as a king would say “they warned them” as in referring to his armies. Thus here Allah 

refers to His extended abilities and not specifying or limiting it to one as in “Qaala”. 

 
ya ardhu - Oh earth.. This is a vocative. 

In this saying, Allah is speaking to the earth as a master would to his a servant in 

obedience. Or as a king to his soldier, “Oh soldier”. Knowing that there would be no 
disobedience, but rather total submission. 

 

ibla3ee maa2aki - Swallow up your waters. This is given in a feminine form (ee… ki..) 
because the word ardh is feminine, in the category of feminine nature words. 

“Ibla‟ee maa‟ aki”  - this part of the ayah says much more than what is first seen. This 

actually paints the picture of what role the earth plays in the process of floods and its 

subsequent run off. Allah is telling the earth, feminine, to swallow up her waters, 

meaning that the earth would have first have had to give out waters. Therefore this is 



highlighting that the flood was not only from rain but also over flowing of the earth 

springs. Ibla‟ee means to draw in, so Allah is commanding the earth to draw in back to 

its belly the waters that it let out and what came from the sky. 

ََبء ؤَقْيِؼٍِ  وَََب عَ
 

wa yaa samaa2 - And oh sky: a vocative again 

This is similar to the above a master speaking and commanding his obedient servant to 

do what it is being command to do. 

 

aqli3ee - According to vocabulary it means “cease [thy rain]” This is in the same form of 
an imperative to a feminine as with ardh above 

Here the grammar illustrates that there must have been clouds in the sky, because 

aqli‟ee, would only be true if something was dropping down. Therefore Allah is 

commanding the skies to hold back, to cease its rain. Again it is very descriptive of what 
is happening.  

 
 

ََبء  وَغُِطَ اىْ

 

wa gheedh al maa2u - And the waters sank into the earth, it is a hollow verb, active not 

passive. 

The hollow verb signifies the ability of the earth to swallow all the waters it gave out and 
also what came from the sky. “And the water was made to subside” 

 

ٍِشُ ٍَ الَأ  وَقُعِ
 

wa qudhiy al amr - And the matter was carried out. The verb is in passive, amr is 

refering to the will of Allah so the doer is Allah but it is not written as such it is just 
understood. 

“wa qudhiya” basically means that it came to pass, it was fulfilled. Amr here is referring 

to the reason for the flood. The decree being fulfilled means that all of those who 

disbelieved in Allah were removed from the people of the earth. Meaning not one 
remained. 



 

ّْ  وَاعِزَىَدِ ػَيًَ اىْدُىدِ

 

wastawat - came to rest. The verb is feminine. The subject is not included in the 

sentence but it is known to refer to the ark. So whichever word is used for ark would be 

a feminine one, like maybe safeena  

3ala - on 
al joodeei - the mountain name 

“Was ta wat” - “and it rested” this is very important to see the parable of respect again. 

Those in the boat are the obedient servants of Allah, so Allah refers to them with grace 

and even their vessel “and it rested” giving the vessel and all those in it respect. Allah 

does not say “we rested it” or “we commanded it to rest” or “it was said to rest” but 
rather “it rested”. 

“aa‟ lal judi” - this is a mountain in Al Jazirah, Where imam At Tabari says that Mujahid 

said about this; where the mountains sought to tower above each other on the day of 

the drowning. On that day of destruction, all the mountains sought to be higher than the 

other. However, this mountain humbled itself for Allah, the Mighty and Sublime…”, so 

Allah rewarded it and it was not drowned. Further Allah blessed it with His Nabi coming 

down on it. 

َِيَن ًِ اىظَّبىِ  وَقُِوَ ثُؼِذاً ىِّيْقَىِ

 

wa qeela - and it was said, passive. Again it is referring to Allah‟s word 

bu3dal-lilqawm il thalimeen - far away to the transgressing people. bu3dan is with 

fathatayn it shows it is like a state, sometimes it can be called as an adverbial but here it 

is not as such because there is no verb in that. This structure is a bit different than what 

is common. For example similiarly in the quran u see phrases like “waylul-lil 

mukadhdhibeen” There it is not with the fathas but damatayn, that is the subject and 

the sentence is simpler. Both this and that it can be written in a different order with the 

1st word put to the end, like lil qawm il thalimeen bu3d or lil mukadhdhibeen wayl but 

then it lacks impact and emphasis on the point. 

“wa qeela bu‟dall lil qawmithaalimeen” again Allah uses the “qeela” in “wa qeela” “and it 

was said” when Allah is refering to those who transgressed He shows His Might and 

Power, speaks about Himself in full Aura and Jalal and all the full length of plural and 

ambiguous reference of Power. But when He speaks of His servants He speaks about 

them with respect and grace. The language demonstrates the in significance the 
transgressors have in the Eyes of Allah. 

“bu‟dall lil qawmithaalimeen” “Away with the people who are wrongdoing” means 

destruction and loss for them. The term “bu‟d” here implies being far away from the 
mercy of Allah. For they were all destroyed every single one of them, and none survived. 

And Allah knows best. 

 



Surah Maryam [19:4] – The dua of Zakariyya alayhi salam. 

ٌِ ؤَمُِ ثِذُػَبئِلَ سَةّْ  ٍٍِّْْ وَاشِزَؼَوَ اىشَّؤْطُ شَُِجّب وَىَ  ٌُ َِ اىْؼَظْ َٕ قَبهَ سَةّْ بٍِّّْ وَ
 شَقُِِّب

He prayed: “O my Sustainer! Feeble have become my bones, and my head glistens with 

grey hair. But never yet, O my Lord, has my prayer unto Thee remained unanswered. 

 قَبهَ
 

This refers to Zakariyya alayhi salam as is clear from the previous ayahs. 

 سَةّْ

This means my Lord but the possessive yaa is not written in as you normally see in 

texts. Rather the kasra indicates towards it. This happens in other times in Quran in 

duas such as this like in surah tahreem as well with Aasiya(r)‟s dua.  

“qaala rabee” Sayyidena Zakariya AS “he says; My Lord” the bee, the kasraa 

personalizes the word and creates a close and personal relationship. Like one would say 

“ibnee” “my child”. So Zakariya AS is talking to Allah, “My Lord”. The feeling is that He is 
talking and confiding in his Lord. 

 بٍِّّْ
 

It adds a bit more emphasis and strength to what he is saying 

ٍٍِّْْ  ٌُ ََْٕبىْؼَظْ  وَ

 

My bones have become weak. The construction is different than normal language 

because of how it has “minee” rather than in common speech people would have just 

said 3adhmee. The verb wahana also shares the root with one word which is found in 

hadith called wahn, which rasoolallah said is to do with a love of wealth and hate of 

death, and it is something feared for the ummah because it will lead to decline of the 

Muslims. So that idea and the idea of weakness are something which does have 
something in common. 

  



“inee” “Indeed my” takeed bi noon mushada, emphasis by noon mushada. So he is 
telling Allah his condition, his hopelessness. 

“wa hanal athdmu minee” - bones grown feeble. Here he is talking with a confiding tone, 

that “o Allah I have become weak and feeble in strength”. This is similar to when 

Sayyidna Yusuf AS wanted to ask Allah for something and He said “Fatirasama wati wal 

ard, anta waliyee fidunya”. Describing what Allah is to him, giving hamd and thana, 

because then Yusuf asks Allah for something “tawafanee muslima”, here Zakariya AS is 

describing what his condition is in the scale of things, so that he can then ask Allah for 

what he needs. However his praise and glorifying of Allah is more personal and he really 
wants sympathy from Allah.  

 وَاشِزَؼَوَ اىشَّؤْطُ شَُِتّ
 

My hair (lit. head) has become white, here again he did not use any possessive pronouns 

maybe it can even indicate that he understands that all these things such as even his 

bones, and head is not actually own possession but it is an amanah from Allah; it is on 
loan. 

ishta3ala, it is a form 8 verb which means to catch on fire, ignite, blaze, and flare up. So 

this use in regards to hair whitening seems to be idiomatic. I found this example is listed 

in the dictionary under this entry must be because the meaning about hair is quite 

different than the other meanings all derived from that. Shayban refers to the actual 

colour grey or white especially for hair and there is a verb for this as well which is 
shaaba, and shayba is the name of Abdulmuttalib because of his hair colour.   

“And gray hair has flared on my head” “Ishtaila” means the gray hair has burned into the 

black hair. Like fire burns into dry hay, it is demonstrating vividness, speed, rapid 

progression of his age, wallahi it makes you want to cry. Subhanallah, he is confiding in 

Allah his weakness, how rapidly his aged and aging, like wild fire burning dry grass. 

ALLAHU AKBAR. The word also informs of both the internal and external traces of his age 
and feebleness. 

ٌِ ؤَمُِ  وَىَ
 

And I was not. This is jussive case. 

 ثِذُػَبئِلَ سَةّْ
 

With your dua, or in the matter of your dua, Oh Lord. 



 
 شَقُِِّب

 

The meaning is to do with misery, distress, hardship. It is from the verb shaqaw and 

shaqaa, also the verb shaqqa has some meanings on the same line about being 

burdened and having hardship. So in reference to the dua the meaning is about duas not 

being answered. The word is also used in same context from Ibrahim alayhi salam which 

occurs later in this same surah. It has also been translated in this context as being 
unblessed in dua.  

“And I have never been unblessed in my invocation to you, O my Lord” 

Now He is praising his lord, showing his thanks and also the relationship. “I have not 

experienced from you except that you would respond to my supplication and that you 

would never refuse me in whatever I ask you”. So basically he is saying that though my 

situation is pretty hopeless, I know you have never let me down. Now if you continue 

reading, at that senior age he asks for an heir, a very old man with a very old wife 
asking for a son. Subhanallah. 

And Allah knows best. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Surat ul Mu2minoon [23:12-16] – The creation of humans 

ِّْ طِيٍن ٍِِ عُيَبىَخٍ   َُ  وَىَقَذِ خَيَقَْْب اىْةِّغَب
 

NOW, INDEED, We create man out of the essence of clay 

 

َّنِيٍن ُٓ ُّطْفَخً فٍِ قَشَاسٍ  ٌَّ خَؼَيَْْب  ثُ
 

And then We cause him to remain as a drop of sperm in [the wombs] firm keeping. 

These two Ayaat begin on the topic of creation of humans. They paint the picture of the 

process from its beginning and continue to the different development phases that 

creation goes through. Allah Aza Wajal uses different words and each word carries with it 

volumes of meaning. We regularly hear the statement “A picture is 1000 words”, with 
the Quran one word is 1000 volumes. 

 
Ayah 12 

 ىَقَذِ 
This is a particle for giving emphasis 

“wa laqadd” this is a very strong emphasis with the Sakin on the Dal. It is the statement 

of One in authority, when someone asks “who did this” and the One who did it says “I 

did it”, the sakin on the Dal, highlights this, as it does not allow the word to join with the 
following words. wa, and, laqad - INDEED. 

 

  خَيَقَْْب
 khalaqnaa is using the plural of majesty - “we created” 

 

َُ   اىْةِّغَب
Man, as in mankind  

“khalaqnal insaana” Majestic plural used for Allah by using “na” in Khalaqna. Again a 

follow on of authority from Allah‟s statement “wa laqad”, so from the beginning He is 

showing who is in power, and who makes all this possible. 



“al insaan” this can both be taken to mean one man(Adam AS) and humanity by way of 

progression. In the context it actually means, we created man (Adam AS) from Teen, 

then humanity by the continuation of that process, which is Nutfaah. 

 

ٍِِ   
From, i.e. out of the following materials and substance 

 

  عُيَبىَخٍ
The translation means essence, above. The root is from salla which the meaning of the 

verb in its basic form is to pull out, withdraw or remove something gently. 

  طِيٍن
Clay. This refers particularly for Adam alayhi salam, and this Teen is made up of turaab, 
which is dust or soil.  

“Min su lallatim min teen” Allah Aza wajal here makes it specific what He meant by 

“Insaan” in the Ayah before, it is referring to Adam AS. This is known because Adam AS 

was created from Teen. Ibn Jarir said “Adam was called Teen because he was created 

from it”. “sul lallatim min teen” “sul lalla” means like when one sifts fine flour through 

the sifter to pick out the grains and get the flour. It is “Sounding clay of altered black 

smooth mud”. That clay is created from dust as Allah mentions in ayah 30:20, and that 
dust is sifted fine dust. 

Now if we go back and look how much information that one ayah has subhanallah, first it 

tells us, the junction by which humans were created. A certain and emphasized decision 

by the Creator of All things. Then it shows that Adam‟s creation is the beginning of the 

Process, and this becomes much more clear in the following ayah.  

Aٍyah 13 

ٌَّ   ثُ
And then, it gives a meaning of sequence and order 

 

ُٓ  خَؼَيَْْب
We made him, again with majesty plural „ja3alnaa‟, hu refers not just about Adam alayhi 
salam its for insaan which was already mentioned so it is the case for all of mankind. 



 

 ُّطْفَخً 
A drop of sperm, the verb na6afa means „to dribble‟ or „to trickle‟ so the actual noun is 

descriptive about this giving an image of being related to fluid, like elsewhere in Quran 

Allah swt describes saying that man is created min maa2in maheen which again relates 

to fluid. Also another point from this is that you get the sense of this creation being from 

a very small thing. Nu6fatin is just one drop; this is something which would have been 

seen as nothing or very worthless and insignificant if it was not for this. This should 

remind man to be humble, and shows us the greatness of Allah‟s creation because from 
a tiny drop He creates something very intricate. 

“thuma jaa‟alnahu nutfaatan” “there after we made him a Nutfah” “thuma” meem 

mushadaa, emphasis on the next phase , “Jaa alnaahu” majestic plural by Allah, 

highlighting his significance, and then takeed bi tanween, giving the word nutfaah 

distinction. Though it is giving the Nutfaah distinction in the sense that it is something 

different, it is never the less very insignificant because the word before is majestic plural 
for Allah. 

The ayah is referring back to mankind rather than Adam on his own. Hence the first 

phase was for Allah to create Adam from dust which was gathered from the earth in a 

manner that was like sifting. He was referred to as being created from Teen. The next 
phase mankind was then created, and made a Nutfah. 

َّنِيٍن فٍِ قَشَاسٍ   
In fixedness, firmness or in a consolidated position. It refers to the wombs. Qaraar gives 

meanings of firmness as well as rest and stillness, and residency which even with one 

word gives a vivid description. Makeen has a similar meaning about being established 

firmly. This all describes very well what was also discovered by people studying science 

of embryology, it is like the stage of implantation where the „zygote‟ attaches to the 

uterine lining and becomes embedded. This is the first stage, which then develops 
further as Allah describes more in the coming ayat. 

  

“fee Qaraarin Makeen” ” Qaraarin makeen” is a caring description with certainty. Not just 
all kindness but calculated as well. Qaraar, means settled, established, and calm. 

Meaning “then We made the Nutfah, which is the water gushing forth that comes from 

the loins of man, i.e. his back, and the ribs of woman, i.e. the bones in her chest, 
between the clavicle and the breast…” 

These details Tabarakallah was given by Mustafa SAW before X-ray, before Ultrasound 

before microscopes and the details are so immense. One specialist wrote in the 70‟s that 

by this description one could conduct a surgery. This will become more evident in the 
next Ayat as the development of the Nutfah into its next phase. 

  

  



ٍّب فَنَغَىَِّب  َُعِغَخَ ػِظَب ٍُعِغَخً فَخَيَقَْْب اىْ ٌَّ خَيَقَْْب اىُّْطْفَخَ ػَيَقَخً فَخَيَقَْْب اىْؼَيَقَخَ  ثُ
ُِ اىْخَبىِقِيَن ُٔ ؤَحِغَ ُٓ خَيْقًب آخَشَ فَزَجَبسَكَ اىيَّ َّ ؤَّشَإَّْب َّب ثُ ًَ ىَحِ  اىْؼِظَب

 

And then We create out of the drop of sperm a germ-cell, and then We create out of the 

germ-cell an embryonic lump, and then We create within the embryonic lump bones, and 

then We clothe the bones with flesh - and then We bring [all] this into being as a new 

creation: hallowed, therefore, is God, the best of artisans! 

ٌَّ  ثُ
 

So again this thumma is for moving onto the next stage in the sequence of what is being 

described. It would be the same thing with the meem mushadda to put emphasis on the 
next stage following. 

 

 خَيَقَْْب
 

Again it‟s plural of majesty so the previous comments about that apply to it in this ayah 
too 

 
 اىُّْطْفَخَ ػَيَقَخً

 

The way this sentence is formed is that they are both an object of “khalaqnaa” because 

they both have got the fatha ending. So what we can see is that Allah does not just 

create the first part and then leave it alone to take its course by itself as some people 

like to think but rather He is actively involved in creating all of it in every stage. Also 

what we can see here is that the Nutfah has been turned into the 3alaqah, it is not that 

just some part of it is used for the 3alaqah but the whole thing is transformed into the 

3alaqah. Because of that structure of the sentence, and there is no “min” here this is 

why we get this meaning. 3alaqah has been translated above by Asad as a germ cell. 

Another translation more commonly seen is a blood clot, or a clot of congealed blood. 

The root of this 3alaqa is to do with hanging, and some of the roots have a meaning of 

attaching. When looking at the previous ayah about the description of how the nutfah 

becomes firmly fixed in qaraarin makeen, one can see that the actual word 3alaqah 

keeps a bit of this meaning and sense. This is the next form of the development, and 

modern science also agreed with what is described here.  

“thuma khalaqnan nutfatah Alaqa” Continuing from the creation of Teen (Adam) to the 

stage of the creation of Nutfa. Here Allah continues explaining the progressive nature of 



the creation of men. The words that He Tabaraka wa Ta ala uses to convey the details 
are amazing. 

Thumaa -a joining word, with continuum, as if one was to say “empty all of test tube A 

in to test tube B” whilst the process itself remains constant the activity in its totally 

moves on. 

Khalaqana - majestic plural ending with Fatha, as in there will be more; we created and 

shall create. The following word also ends with fatha, but with a feminine ending Taa 

marbuta. This is Affirmative action of creation, into the next word which is a detailed 

“nutfaah”, a part of the process but not the end. 

Nutfata alaqa, as mentioned above, the whole of the nutfa is developed into an alaqah, a 

clot. “Then it becomes a red clot, like an elongated clot” Ikrimah said “this is blood”. 

 

ٍُعِغَ حًفَخَيَقَْْب اىْؼَيَقَخَ   
 

This is moving onto the next stage. Allah is describing the whole process in very few 

words but giving a very vivid and clear description. This is a quality which the Arabs 

used to try to get in their writing, poetry etc, they would try to give the most and best 

meaning by using the fewest words. If the same thing can be portrayed in many words 

or few words they would regard the fewer one to more eloquent, that is one of the 
principles of Balagha. 

 

This fa has similar function to the thumma in that it moves the description to the next 

stage, meaning “and then” It gives a meaning of coming immediately after, this is the 

next stage directly following it not with something else in between. 

The structure with Al 3alaqata mudhghatan is the same as with nutfah and 3alaqah 
above with the two objects. 

 

Mudhghah has been translated as a lump, and the meaning also has to do with chewed, 

which is a description of the appearance. This initial mudhghah is not something which u 

can see discernible features such as limbs, it has not yet reached that stage and the 
appearance does resemble a chewed lump 

  

“fa khalaqnal alaqata mutgha” then we made the clot into a little lump of flesh, a 

shapeless and featureless piece of flesh. Note that Fa is used instead of Thumaa. Thuma 

is affirmation of motion into the next process, which was from creation of Adam, to the 

general process of human creation. Fa indicates that we are still within this process. 

Whilst thuma indicates a new processes. Thus highlighting that Adam was not created 
like the rest. 

Again both Alaqaa and Mutgha end with Ta marbuta, highlighting the femininity and 

nurturing nature of what is happening. The fatha on each indicates mutlaq zaat, or 

exclusive nature, it moves from one to the other. These are clear steps. 



 

ٍّب َُعِغَخَ ػِظَب  فَخَيَقَْْب اىْ
 

It is the same structure again, 3ithaaman is bones so this describes the next thing which 
is that Allah causes it to grow bones.  

“fa khalaqana mutghata ithaama” “then we made out of that little lump flesh, bones” 

“meaning we gave it, shape, with a head, two arms and to legs, with bones, nerves and 

veins” Note again the use of Khalaqana, this indicates the continuity of the process both 

in specific terms of this process, that there is a next step, and also in the general, that 

there will be more humans created. This is really brought forward in the next part of the 

ayah, when khalaqana is not used anymore. 

Mutgha means like a chewed piece of meat. Again this is ending with ta marbuta, 

bringing strength to the effect of the next word. “ithaama” means bones, this does not 

end with ta marbuta, and consequently the next ayah also does not use Khalaqna, thus 

completing the beginning of the ending of this process. This is use of Nawha positioning 

and closing of sentences, last time we discussed Nawha positioning and opening of 
sentences.  

 

َّب ًَ ىَحِ  فَنَغَىَِّب اىْؼِظَب
 

kasawnaa means “we clothed” it gives the image of hanging and draping, covering. 

Lahman is the flesh. This image is quite vivid and descriptive more so than just saying 

“we put the flesh onto the bones” this description of “we clothed” it has a sense of 
something caring, kind, nurturing and providing.  

“fa kasawanal ithaama lahma” “then We clothed the bones with flesh” this covering does 

not only mean to cover, but also to strengthen. Thus covering its insides and 

strengthening it. Subhanallah today we see how much our skin layers and outer flesh, 
how much it protects our inner organs.  

One thing to note, Khalaqna is no longer used. This indicates the completion of the 
creation process. 

 

ُٓ خَيْقًب آخَشَ ٌَّ ؤَّشَإَّْب  ثُ
 

Thumma again brings us to the next stage with emphasis. ansha2naa is another plural of 
majesty. 

 

[A side point about that: These majesty plurals are used here because Allah is describing 

his creation and showing his greatness in that, his power and capability so this is more 

befitting to that. The singular is used more in times such as when Allah wants to let His 

servant know that He is close, He cares for His servant; when he wants to nurture a 



feeling of nearness with the servant. Very strong example of that is in surat al baqarah 

given above when He swt says wa idha sa2alaka 3ibaadee 3annee , fa innee qareebun 

ujeebu da3wat ad daa3ee idha da3aani - when my servants ask about me, then i am 
near, I answer the dua of the one who supplicates to me.] 

 

Back to the original ayah: nasha2a in form 1 is to come into being, emerge, appear, rise 

up. Form four (which is this one, ansha2a) gives the meaning of bringing that thing into 

being, originating it, producing, generating, creating it. Essentially this form has made 

that first meaning into something transitive. It does not come about by itself, but rather 

there is a creator, an originator which causes it to come into being. Hu refers to this 

creation of the embryo/foetus which has been described all the way through, as the last 

stage mentioned was la7m, and before that 3idhaam these are masculine words so this 

pronoun is agreeing with these in gender rather than with in the early stages these 
words are all feminine, nutfah, 3alaqah, mudhghah. 

 

Khalqan aakhir here has been translated into a “new creation” and sometimes has been 

translated as “another creation” What it might refer is that from all these early stages 

which don‟t resemble a human initially then Allah has brought forth this whole and 

complete fully formed creation, of a human being or even the fully formed baby in the 

womb before it has been born, which has all the working organs such as the hearts and 
lungs and the discernible features. 

ُِ اىْخَبىِقِيَن ُٔ ؤَحِغَ  فَزَجَبسَكَ اىيَّ
 

So blessed be Allah, the best of creators. This is the reaction which the person should 

have when reading this description about how Allah has created mankind, from one 

single nutfah each person has originated. It is an amazing thing so here Allah is giving a 

reminder to us to realise the magnitude of that. And indeed no-one else can achieve this 

same thing but Him, so Allah reminds us that He is a7san al khaaliqeen. No matter what 

tools we used or however we tried no-one can match Him in this, nor even could they 

come close and furthermore for Allah this does not even take effort nor is it something 

difficult, whereas for anyone trying to attempt something like it, although of course they 

do not even managing to achieve it, even trying will be difficult. And another thing about 

this is that not only once did Allah do this but constantly He is doing it since the 

beginning of mankind. So a function of this ayah is to call the reader or listener to reflect 

about what Allah has been describing and that they should appreciate this and praise 
Allah for it as He deserves.  

An interesting fact is that these are the exact words of „Umar (ra). It is a mark of honour 

for him that Allah (swt) confirmed what he said. When this ayah of the creation of man 

was revealed, „Umar (ra) was with the Prophet (saw) and was writing down the 

revelation as it came down. When the Prophet (saw) recited the first part of the ayah, 

describing how man is created, „Umar (ra) exclaimed “Fa tabarakallhu ahsan al-

Khaliqin.” The revelation then continued and it was the exact same words as he had 

uttered.  

“thuma ansha na hu khalqan akhar, fa ta barakallahu ahsanul khaaliqeen” 

And then, we brought it forth as another creation, the “thumaa” here again indicates the 

next phase in this process of creation. Here it indicates that “then we breathed the soul 

into it and it moved and became a new creation” “Khalqan akhar” meaning the new 



creation. anshanaa, as in life came into it, it moved with life, or by life the breath of rouh 

it moved into the new creation. it is reported from ibn Abbass “we changed it from one 

stage to another until it emerges as an infant, then it grows up through the stages of 

being a child, adolescent, youth, mature man, old man, and senile man” So the whole 
silsila is also indicative of the after birth as well. 

So blessed is Allah the best of creators. “Fa” is the Fa of glory, verily, indeed, surely, 

certainly, without question, “ahsanu” the damaa on the noon indicates “of All”, hence 

“the best of all” is indicated in this. Then it is again emphasized in “khaaliqeen” “all 

creators”. “Allah is the best of creators” meaning humans were not created by any mere 

being, but by the best of creation. This ties in with “laqad khalaq nal insana fee ahsane 

taqweem”, “verily we have created humans in the best of form”, that can only be 

possible if the best of creators made it. 

If Hyundai says we made the best car, one would raise an eyebrow, but if Ferrari or 

Bugatti says it, we believe. Allah says subhanahu wa taala, that He is the best of 

creators and hence He can create and has create humans in best of form. This brings us 

to realize how much Allah really cares for us, and the special bounties He has put in 

place for us. If only we comprehended. 

  

َُ ََُّْزُى ٌِ ثَؼِذَ رَىِلَ ىَ ٌَّ بَِّّنُ  ثُ

 ٌِ ٌَّ بَِّّنُ َُثُ ٍَخِ رُجِؼَثُى ًَ اىْقَُِب ََىِ  

 

And then, behold! After all this, you are destined to die 

and then, behold! You shall be raised from the dead on Resurrection Day. 

ٌَّ   ثُ
Again it shows moving onto a full new stage and meem shadda is emphatic and strong.  

 

 

 ٌِ  بَِّّنُ
 

inna is another emphatic particle. 
  



  ثَؼِذَ رَىِلَ
After that, i.e. after what was just described. 

َُ ََُّْزُى   ىَ
la is another emphatic particle, to emphasis this point. 

 

mayyitoon is a noun form from maata meaning to die. So this effect comes on much 

stronger and more forceful than if Allah just said „ba3da dhaalika yamootoon‟ because 

this ayah has made use of 3 or 4 different particles or techniques to really make it more 

emphatic. Also if we look at what was described before, it started with the conception, 

and then very briefly and quickly runs though the different stages in a few small words 

and then comes this ayah. That can be seen to be showing the nature of this life, the 
stages move very quickly and fleetingly and before you know it death comes for you. 

 This idea is told or portrayed elsewhere in the quran where Allah says: 

 

َٕب ٌِ ََيْجَثُىا بِىَّب ػَشَُِّخً ؤَوِ ظُحَب ًَ ََشَوَِّهَب ىَ ٌِ ََىِ  مَإََّّهُ
 

Also we know that the residence in the akhira is eternal and that even yawm ul qiyama 

just that one day its length is very long so considering all of that, this life passes 

extremely quickly and the way in which it is all accounted here in these last couple of 
ayahs, from conception until death in a few small words emphasise this point.  

“After that, surely you will die” 

“thumaa”  as mentioned earlier the word emphasizes move to the next phase. 

“Inakum” word of Taakeed – emphasis; Surely you, verily you. The word ends with a 

Saakin, which represents total stop and ending without haraka, which then extends the 
meaning, verily you all, thus applying to all humanity. 

“ba‟da thalika” after this, “thalika” ends with a Fatha, therefore it represents a period of 

time, a period of un-defined time of an unknown subject, but a known being. 

Subhanallah, as we know, every human has different length of life. Sometimes 80 years, 

sometimes 10 years, sometimes 36 years. It hence does not give a defined time nor a 
defined subject, because it could be male or female, young or old.  

“La mayetoon” Lam of assurance at the beginning with noon of takeed at the end of the 

word, thus making the beginning of the process a must, i.e. death, “kulu nafsin thaa 

iqatul mawt”, the noon emphasizes the meaning of the whole word, that is, making the 

ending of the process final for the existence of humans in life. Meaning that humans will 
surely enter death; and death will end their life on earth.  



ٌِ َّ بَِّّنُ   ثُ
 This is the same effect as in the previous ayah just explained; it strengthens what is 
being said and gives emphasis, as well as moving it to the next stage 

ٍَخِ  ًَ اىْقَُِب   ََىِ
In the day of judgement. The actual name al qiyamah relates to standing up from 

qaama/yaqoomu. This is the day when we will stand up and be taken to account for our 

deeds and actions/behaviour in this life. The fatha on the yawm is because it becomes 

an adverbial of time, this way is more eloquent and better than saying fee yawm il 

qiyaama(ti) 

َُ   رُجِؼَثُى
You will be resurrected, brought back to life. This is when they get raised out of the 

graves, and the life is put back in, in order that we can be called to account and witness 

this day. The verb here is passive, which shows we do not have any control over this, it 

will happen to each of us without any power or action from us. We are not able to stop 

it, like the hadith of the man who was scared of this ba3th and so he ordered his sons to 

take his ashes and scatter here and there, thinking it will prevent Allah from being able 

to bring him back, it was not possible and nothing else will be possible from whatever 
endeavours people put forth to that end.  

“Then, surely you will be resurrected on the day of Resurrection” 

“thumaa inakum” the first two words have been discussed above. 

“yawma al qiyamah” - note on the word, yawma, one day, this is quite notable though 

very simply said, and its simplicity is what makes it stand out, the day of Qiyamah, is 
referred to as one day. 

Tubathuun - will be created anew, meaning the souls will be restored to their bodies. The 

structure of the word indicates dependence on the word before, so the resurrection will 
be only in Yawma Al Qiyamah. Not before and not after, this is ascertained by the noon. 

And Allah knows best. 

 

 

 

 

 

 



Surat un Noor [24:35] – God is the Light of the Heavens and the Earth 

َِصِجَبذُ فٍِ  ٍِصِجَبذْ اىْ َِشِنَبحٍ فُِهَب  ِٓ مَ ٍَثَوُ ُّىسِ ََبوَادِ وَاىْإَسِضِ  ُٔ ُّىسُ اىغَّ اىيَّ
ّّ َُىقَذُ  ُّجَبسَمَخٍ صََِزُىِّخٍ ىَّب صُخَبخَخٍ اىضُّخَبخَخُ مَإََّّهَب مَىِمَتْ دُسّْ ٍِِ شَدَشَحٍ 

ُٔ َّبسْ ُّّىسْ ػَيًَ ُّىسٍ  َِغَغِ ٌِ رَ شَشِقَُِّخٍ وَىَب غَشِثَُِّخٍ ََنَبدُ صََِزُهَب َُعٍِءُ وَىَىِ ىَ
ٍِءٍ  ُٔ ثِنُوِّ شَ ٍِثَبهَ ىِيَّْبطِ وَاىيَّ ُٔ اىْإَ ٍَِ ََشَبء وَََعِشِةُ اىيَّ  ِٓ ُٔ ىُِْىسِ ََهِذٌِ اىيَّ

ًْػَيٍِ  

God is the Light of the heavens and the earth. The parable of His light is, as it were, that 

of a niche containing a lamp; the lamp is [enclosed] in glass, the glass [shining] like a 

radiant star: [a lamp] lit from a blessed tree - an olive-tree that is neither of the east 

nor of the west the oil whereof [is so bright that it] would well-nigh give light [of itself] 

even though fire had not touched it: light upon light! God guides unto His light him that 

wills [to be guided]; and [to this end] God propounds parables unto men, since God 
[alone] has full knowledge of all things. 

This is another parable like the previous ayah from surat al baqara about the reward of 

those who are giving in Allah‟s sake. The structure of the ayah is similar to that in how 
one thing is mentioned, then expanded upon each time adding more to it. 

ََبوَادِ وَاىْإَسِضِ ُٔ ُّىسُ اىغَّ  اىيَّ
  

Allah is the light of the heavens and the earth. This is not told as a parable here but as a 

statement. It is not mathalullaahi ka mathali noor as samawaati wal ardh, but simply 

Allah is the light. It is an equational sentence. It is said that this description of Allah as 

noor refers to his guidance; He is the light of the heavens and the earth who guides the 

inhabitants of the heavens and earth. Or else it is said to refer to how he controls the 

sun, moon, stars and all these things which give light. An-noor is found listed in 
narrations of Allah‟s asma ul husna. 

  

ََبوَادِ وَاىْإَسِضِ ُٔ ُّىسُ اىغَّ  اىيَّ
 

 

“Allahu noorus samawate wal ard” “Allah is the Light of the heavens and earth” 



The whole ayah consists of a few parts. The first part is one of Allah swt stating His 

position i.e Allah is the light of the heavens and earth. In the Holy Quran “Samaawate 

wal ard” “heavens and earth” is generally used to mean “universe” Thus the verse can 
also mean “Allah is the light of the universe”. 

Light here is used in the normal human usage, something that makes other things 

visible; “its dark turn the light on”. Without light one cannot see in darkness. This is a 

very simple usage of words, yet extremely powerful in meaning, i.e Allah is that light 

that removes Darkness in all its senses. 

Also, Ignorance is darkness and knowledge is light. Allah is the source of all knowledge, 

and Knower of All things and the knowledge of reality and Guidance can only be obtained 

from Him. All guidance by way of Knowledge came from Him and that removed the 
darkness of misguidance. 

Therefore the word Light is used for Allah in the absolute sense. 

Ibn Katheer by way of Imam At-Tabari mentions Reewaayat, from Ibn Abbass and Ibn 

Jurayj respectively, “means guide of inhabitants of the heavens and the earth” and “He 
is controlling their affairs and their stars and sun and moon”. 

There is a Jeem Lazim stop by way of Tajweed after Ard, thus making the Dhaad without 

harakah. This is to put more emphasis on the statement of Allah. This is very important 
when giving meaning by way of recital and the Tarteel of Tilawah. 

ٍِصِجَبذْ َِشِنَبحٍ فُِهَب  ِٓ مَ ٍَثَوُ ُّىسِ  

  

The parable of his light is like a niche containing a lamp. 

This is where the parable begins. There are two opinions mentioned about the meaning 

of the “hi” (noorihi), the first that it refers to Allah and second that it refers to a believer, 

so that the parable would be about the light of iman in the heart of a believer being like 

a niche in which is a lamp etc 

 

This is from where we start to see the same structure of the parable as before in surat al 

baqara, using undefined relative clauses (mishkaatin feehaa misbaah, this is one of 

these). Apparently mishkaat refers to the position of the wick in a lamp. 

  

ٍِصِجَبذْ َِشِنَبحٍ فُِهَب  ِٓ مَ ٍَثَوُ ُّىسِ  

 

 

“Mathalu noorihi ka meshkatin fee ha misbah” “The parable of His Light as (if it was) a 

niche and within it a lamp” 



As mentioned above, there are two views on the pronoun of His (hi) ِٓ  First is that it . ُّىسِ

refers to Allah swt, meaning the parable of His guidance in the heart of a believer is 

َِشِنَبحٍ  .as a niche. This was Ibn Abbas‟ RA viewمَ

The second view is that the pronoun refers to the believer, which implies that the 
parable of the light in the heart of the believer is as a niche. 

This view is supported by many Ahadith about fitra and how the natural inclination of a 

believer‟s heart is towards good. 

ٍِصِجَبذْ  فُِهَب 

 

 

“And within it a lamp” Allah swt makes this a parable to obedience, that the burning light 
is the servants obedience. 

It is very important to note, that Allah swt first states His position; that He swt is the 

Light of heavens and earth. Then He makes the parable that obedience by the servant is 

also a burning light, which is the light of Eeman, and that comes through obedience by 

way of following Quran and Sunnah, which links back to Allah as He is the source of that 
Knowledge that allows us to be servants. 

This is continuous in this verse, each part linking back to the first statement, and thus it 

highlights why Allah swt first made the statement, rather than going into the parable. So 

regardless of how bright the light in our heart burns it will never be close to His Light, for 

His Light is the source. 

 

َِصِجَبذُ فٍِ صُخَبخَخٍ  اىْ
  

Expanding on the image further, we have been told it is like a niche containing a lamp, 

so now it tells us how is the lamp, what is it like? The misbaah or lamp is said to 

represent obedience to Allah. As for the zujaja this means a clean and clear glass, which 

allows the light to be seen through it shining brightly. This is not another relative clause, 
rather it is just like a new sentence but carrying the theme from the previous one. 

  

َِصِجَبذُ فٍِ صُخَبخَخٍ  اىْ
 

 



“Al misbahu fee zujaja” “the lamp is in a glass” Zujaja is used here to parable to clarity. 
Meaning the light of the fire is burning clearly and it can be seen clearly. 

Subhanallah, this so true, when we see the true men of Allah, regardless of how their 

looks are, there is this WHITE SHINNING LIGHT beaming forth from their faces, that is 

the light of eeman from their hearts “misbahu fee zujaja”. So there is nothing blocking in 

the glass as class is clear, so the light shines forth. This is so true in the pious men of 
Allah. So Allah swt is in a way telling us, be obedient and you will shine in such a way. 

 

ّّ  اىضُّخَبخَخُ مَإََّّهَب مَىِمَتْ دُسّْ
  

Now the same way like how Allah mentioned the misbaah and then He gave a sentence 

to explain more about that, He has just mentioned the zujaaja so gives one sentence to 

explain and tells us something more about the zujaaja. “ka” here shows that another 

likeness or parable, similie is being given… it is not literally az zujaajatu kawkabun, but it 

is like a kawkabun durriyyun, a shining star. This agrees with what was said about the 

glass being something clear, allowing the light to come brightly shining through it, and 

durriyy can refer to reflecting, so the light reflects and comes even more, even brighter. 

Some have an alternative reading with refers to the kawkabun being made from pearls… 

which also gives an image of it being bright, shining and maybe still reflecting the light 
off it. 

  

ّّاىضُّخَبخَخُ  مَإََّّهَب مَىِمَتْ دُسّْ  

 

“Azujajatu ka anaha kaawkabun durreeyy” “the glass as it were a star Durriyyun”. 

Ibn Katheer RA writes that some authorities recite the word Durriyyun with a Dammah 

on the Dal and without a Hamzah, which means pearls, i.e., as if it we a star made of 

pearls (Durr). Others recite it as Dirri‟un or Durri‟un, with a kasrah on the Dal, or 

Dammah on the Dal, and with a hamzah at the end, which means reflection, (Dir), 
because if something is shone on the star it becomes brighter than at any other time……” 

Ultimately this is signifying a very bright Light, so the light of eeman can become 
extremely bright by effort. 

ُّجَبسَمَخٍ ٍِِ شَدَشَحٍ   َُىقَذُ 
  

Yooqadu is passive, so we don‟t have a subject for this action of lighting. We just know 

that it was lit but obviously for every action Allah ultimately is the subject of that 

because He has power over everything. This “lit” gives the image of lit from and fuelled 



from, because from the same root we have the word waqood which means the fuel, and 

when something is lit it does not do this without a fuel. This yooqadu is said to refer 

back to the misbaah or or could be for the kawkab, but it cannot be for the zujaaja. 

shajaratin mubaraka is indefinite; it is not a specific one known blessed tree but just 
rather “a blessed tree” - any, it is general. 

  

ُّجَبسَمَخٍ  ٍِِ شَدَشَحٍ   َُىقَذُ 
 
 

“yuqadu min shajaraten mubaraka” “lit from a blessed tree” “Shajaratin mubarakah” 

refers to olive tree, as only the olive tree is referred to as blessed. Blessed meaning with 

many benefits. “Yuqadu” means to be extracted or derived from. Note that it is not taken 

from, but extracted so it is best quality and best oil to give best light. This is further 

explained in the next ayaat. 

 

 صََِزُىِّخٍ ىَّب شَشِقَُِّخٍ وَىَب غَشِثَُِّخٍ

  

Zaytoona is an olive, it is said to be referring and linked back to the tree, so we could 

understand it as an olive tree. laa sharqiyya wa laa gharbiyya refers to the quality of the 

tree because it gets the sun all though the day not just at only certain times when the 

sun is either rising or setting. This means the oil from that tree is good. Again all of this 

is undefined as we see by the repeating tanweens on everything and no definite articles 

anywhere. It makes the whole image slightly vague it is not a specific description of one 
thing but it is an image which is supposed to make the people think and ponder about it. 

 

ُٔ َّبسْ َِغَغِ ٌِ رَ  ََنَبدُ صََِزُهَب َُعٍِءُ وَىَىِ ىَ
  

Yukaadu means almost, so we don‟t have to take it that literally the oil lights without 

touching the fire, but almost. This is supposed to show how much is shining, and it is 

something amazing because we never see oil lighting itself up without touching any fire 

or something to burn from, so because it is an usual thing which Allah is mentioning here 

it should draw the person‟s attention to how much this oil is shining and how bright is 

this light. 

  



 صََِزُىِّخٍ ىَّب شَشِقَُِّخٍ وَىَب غَشِثَُِّخٍ 

 

 

“zaytuunatin la sharqeyatin wa la gharbeyah” “an olive, neither of the east nor the 

west”. Here the word “Zaytunatin” makes clear that the “blessed tree” was said in 

reference to Zaytuna olive. Here neither East nor West means the tree is planted neither 

in the Eastern side nor the Western. This is because of the sun light. Olive trees that get 

sun only from the east or from the west do not produce the same high quality oil as the 
ones that receive both eastern and western sun light. 

Allah swt is tapping into the human understanding of their environment. The best quality 

olive oil that is clear and clean and shining and produces good light is from the tree that 
has sun all day. 

  

ُٔ َّبسْ  َِغَغِ ٌِ رَ  ََنَبدُ صََِزُهَب َُعٍِءُ وَىَىِ ىَ
 

“yakadu zaytuha yudeeyu wa law lam tamsasshu naar” “whose oil would almost glow 
forth, (of itself), though no fire touched it” 

Subhanallah, Allah swt is here describing the quality of the oil; it is so good that it is 
glowing itself without any fire touching it. 

This is all referring to the obedience of the servant, and the state of the light in his 

heart, and what makes that light, from which tree, and what oil. All adding together to 

build on how brilliant the light of eeman will glow from the heart of the servants of Allah 
who have true eeman. 

Points to note, there was no use of “thuma” which we learnt in earlier lessons, that 

meant one step completed, no carry over. Here Allah mentions the parables one after 

the other, going directly into what the parable is, without terminating one. Thus meaning 

it is all linked, one feeding into the other, building the meaning for an ultimate message. 

 ُّّىسْ ػَيًَ ُّىسٍ
  

Light upon light. This can be seen as an exclamation because it is not a normal sentence 

as such, there is no action here it is stating “light upon light”. It is quite emphatic. This 

emphasises the brightness of the light again because light upon light gives the image of 

being doubled and increased than just a normal “noor” by itself. And it has been said 

that it refers to the light of the fire and the light of the oil, because both are needed 

together to produce a strong light, and that is like the Quran and the light of faith, 

together give life. 



  

 ُّّىسْ ػَيًَ ُّىسٍ
 
 

“Noorun A‟la Noor” “Light upon Light” as explained earlier there is the light of the lamp 

and the light of the oil before it even being touched by the fire of the lamp. In the 

narration of Ibn Abbass RA which was discussed earlier, it is referring to faith and deeds 
of the person. Also as mentioned, Quran and light of faith is also applicable here.   

 
ٍَِ ََشَبء  ِٓ ُٔ ىُِْىسِ  ََهِذٌِ اىيَّ

  

Allah guides who He wills. Many times in Quran we are reminded about this. Those who 

Allah guides none can misguide, those who He leaves without guidance none can guide 

them. Allah is the ultimate guide, and this re-emphasises what we were told in the very 

opening of the ayah; Allah is the light of the heavens and the earth. Allah is the one who 

guides the inhabitants of the earth and heavens, and He guides who He wills. 

  

ٍَِ ََشَبء  ِٓ ُٔ ىُِْىسِ  ََهِذٌِ اىيَّ
 

“yahdillahu le noorihi mainyasha” “Allah guides to His light whom He wills.” This is telling 

us that only those who Allah chooses can benefit and enjoy the noor of Allah. This is 

Noor as explained in the parables above. Though Allah‟s Light is illuminating the whole 

world, everybody does not and cannot perceive it. It is Allah alone who blesses 
whomsoever He wills with the capacity for perceiving His Light and benefiting from it. 

 

ٍِثَبهَ ىِيَّْبطِ ُٔ اىْإَ  وَََعِشِةُ اىيَّ

  

And Allah sets forth parables for mankind. Not just this one mathal but many amthaal as 

we see all through the Quran, including this one and the previous one which was covered 

from surat al baqara. Allah has said elsewhere in his Quran that his parables are a 

means of increasing in eeman those who believe, as they ponder it and benefit from it 

but it decreases those who don‟t believe or who have diseased hearts as they say “what 

does Allah want with these parables?” i.e. belittling it and not taking the effort to try to 



understand or derive a good meaning. Also elsewhere in Quran He tells us in surah 

ibrahim “wa yadhrib ullaah ul amthaala lin naasi la3allahum yatadhakkaroon”… so that 

we might reflect. That is the purpose of all of these parables. 

 

ٍِءٍ ُٔ ثِنُوِّ شَ ٌْ وَاىيَّ ػَيُِ  

  

And Allah knows everything. In reference to the second to last sentence about guidance 

this can be applied, because Allah guides whom He wills and He knows who is right to be 

guided and who is not, whose heart is open to guidance and belief and who is arrogantly 

closed up and does not want to believe. But it is not restricted to this only, as the ayah 

says Allah‟s ilm is bi kulli shay2 so we do not have to limit it to something specific rather 

it can also be a general reminder for the believers that Allah‟s knowledge encompasses 

everything. He knows what we do, what is in our hearts, what has happened, and what 

will happen -everything. 

  

ٌْ ٍِءٍ ػَيُِ ُٔ ثِنُوِّ شَ ٍِثَبهَ ىِيَّْبطِ وَاىيَّ ُٔ اىْإَ  وَََعِشِةُ اىيَّ

 

“wa yadribullahul amthaala linas wallahu be kuleshayin a‟leem” “And Allah sets forth 

parables for mankind, and Allah is All-Knower of everything”. This has two meanings. 

The first is that He knows what parable can best explain a certain reality, and secondly, 

He knows who is entitled to receive this bounty and who is not. 

The significance of why Allah mentions that He knows everything is that He knows our 

intent, He knows if we are struggling to get closer to Him, if so, then He can bless us in 

the ways that He pleases. Or do we not have any desire to get close to Him, and then 
Allah swt has no need to guide those who are lost in the hirss of dunya. 

That completes the Ayah of Noor. And Allah knows best. 

 

 

 

 

 

 

 



Surat Az-Zumar [39:71-73] 

Surah Az-Zumar, the surah derives its name from verses 71 and 73 in which the word 

Zumar has occurred. 

 

The Surah is an eloquent address given before the migration to Habasha; the audience 

that it addresses are mainly the unbelieving Quraish of Makkah. The believers also have 

been addressed. In the surah the real aim of the mission of Mustafa saw is laid out; Man 

should adopt Allah's servitude sincerely. 

 

In the ayaat that we will be discussing Allah swt uses very similar words to discuss the 

people of Jannah and the people of Jahanam. "Seeqa", "Zumara", "Abwab", 

"Khazanatuha" - and so on.  

 

This is done so that words that are not similar are the pivotal words of the ayaat, such 

as "Kaffaru", "Attaqaaw". Then the words that follow explain the condition of the 

Kaffiroon, and the Muttaqoon. 

 

This is one of the aspects of eloquence in the holy Quran, utilisation of the same words 

in different ayat 

Ayah 71 

َٕب فُزِحَذِ ؤَثِىَاثُهَب وَقَبهَ  ٍَشّا حَزًَّ بِرَا خَبئُو ٌَ صُ َِ مَفَشُوا بِىًَ خَهََّْ وَعُِقَ اىَّزَِ
ٌِ ََذِ ّْْنُ ٌِ سُعُوٌ  ٌِ ََإْرِنُ ٌِ خَضََّزُهَب ؤَىَ ٌِ ىَهُ ٌِ وََُْزِسُوَّنُ ٌِ آََبدِ سَثّْنُ َُ ػَيَُِنُ ىُى

َِ ََخُ اىْؼَزَاةِ ػَيًَ اىْنَبفِشَِ ِِ حَقَّذِ مَيِ َٕزَا قَبىُىا ثَيًَ وَىَنِ  ٌِ ٍِنُ  ىِقَبء ََىِ
And those who were bent on denying the truth will be urged on in throngs towards hell 

till, when they reach it, its gates will be opened, and its keepers will ask them, “Have 

there not come to you apostles from among yourselves, who conveyed to you your 

Sustainer‟s messages and warned you of the coming of this your Day [of Judgment]? 

”They will answer: “Yea, indeed!” But the sentence of suffering will [already] have fallen 

due upon the deniers of the truth. 

 

 

 وَعُِقَ 
 

wa seeqa - it‟s a passive tense in the past form. It refers to an event which did not 

happen yet but the use of this tense shows Allah's complete knowledge about the future 

and certainty that this will happen as described here. The basic form of the verb is 

saaqa. It means to drive on, to urge on or to herd. In that sense it could be used to refer 

to prisoners, cattle or the likes of that. So the feeling that we get from this is about the 

mass of the people, it is not just a few but rather a large crowd. 

 

 

َِ مَفَشُوا  اىَّزَِ  
 



alladheena kafaroo - those who disbelieved, denied the truth or covered the truth. This 

would refer to all of them from beginning of time until the end. 

 

 

 ٌَ  بِىًَ خَهََّْ
 

ila Jahannama - towards hell. This goes with seeqa, it is explaining further to where they 

are driven towards. The fatha on Jahannam indicates that it is a diptote, which can be 

common in place names. Normally after a preposition such as "ilaa" the noun will be 

expected to take a kasra, so that is why it is worth noting. 

 

 

ٍَشّا   صُ
 

zumara- in throngs. This with the two fathas is an adverbial, describing the state of how 

they are urged on. zumra means a group or a troop, this zumar is the plural form so it 

expands the meaning even further. not just one large group but rather multiple groups, 

this really shows how many the amount of people, like what was also hinted with the 

word seeqa but the word zumaran makes the image much clearer.  

zumar are described in fihris as being "jama3aat mutafariqah wa mutataabi3ah" which is 

various groups following each other. 

 

 

 حَزًَّ
 

7attaa – until 

 

 

 بِرَا 
 

idhaa – when 

 

 

َٕب   خَبئُو
 

jaa2oohaa - they come to it. this is still keeping in the past tense, continuing to show the 

certainty about these events happening as described. "haa" refers to Jahannam which is 

a feminine. 

 

 

 فُزِحَذِ
 

futi7at - this is another passive like seeqa, the meaning is to be opened. it refers to the 

gates which are opened next, and this verb is conjugated as feminine because those are 

a plural, and non human plural is grammatically treated as feminine. one point about 



these passive verbs is that Allah controls these actions and causes them to happen, but 

using passive shows how little effort these things take from Him. 

Tafsir ibn Kathir mentions that this means the gates will be opened quickly, the action 

will be hastened. 

In the rewayah of warsh this word is written futti7at with a shadda (form 2) 

 

 

 ؤَثِىَاثُهَب
 

abwaabuhaa - it's gates. As just mentioned this is a plural. haa refers again to Jahannam 

as with jaa2oohaa. The damma on the ba is due to the passive nature of the verb, as 

what would have been the object in an active sentence is treated as the subject. 

 

 

َٕب فُزِحَذِ ؤَثِىَاثُهَب  ٍَشّا حَزًَّ بِرَا خَبئُو ٌَ صُ َِ مَفَشُوا بِىًَ خَهََّْ  وَعُِقَ اىَّزَِ

 
And those who disbelieved will be driven to Hell in groups till when they reach it, the 

gates thereof will be opened. 

 

Allah swt is explaining the condition, in terminology that we as humans can understand. 

I would like to draw your attentions to two words in this part of the ayah, Seeqa and 

Zumara. 

 

Both these words are used to convey a similar message, numbers and urging. However 

as lone words each word has an individual meaning Saaqa, means to urge, and Zumar 

means groups or various groups. The context that they are used in, in this ayah, one 

word supports the other word to create a very clear picture.  

 

The groups of people are from different backgrounds and huge in multitude, they are not 

walking on casually, but are being urged on, to the doors of their destination, here it 

being Jahanam for the disbelievers. It this state they are blind, dumb and deaf. Being 

pushed and forced towards Jahanam. 

 

Prior to them reaching Jahanam the gates will not be open. However When they reach, 

the gates of Jahanam will open as it opens when prisoners arrive at a prison and they 

are hasted in, and then it is slam shut very quickly. 

 

With few very simple words Allah swt paints a very clear picture for us, very vivid, the 

people of Jahanam from different backgrounds, in huge numbers, being forced and 

pushed on towards Jahanam, and they themselves are like the dumb, deaf and blind. 

May Allah swt protect us. 

 

 

 وَقَبهَ
 

wa qaala - and say. This is the first active verb of the ayah. As with the passive ones 

which came before its form is past but translation is better in the future. 

 

 



ٌِ  ىَهُ
 

lahum - to them. "hum" refers to "alladheena kafaroo" 

 

 

 

 خَضََّزُهَب
 

5azanatuhaa - its keepers/guards. As with abwaabuhaa the haa is possessive for 

Jahannam. These guards are mentioned in surat ul mulk with the same word and a 

similar context: 

 

kullamaa ulqiyaa feehaa fawjun sa2alahum khazanatuhaa alam ya2tikum nadheer 

 

Every time a Group is cast therein, its Keepers will ask, "Did no Warner come to you?" 

 

 

 ٌِ ٌِ ََإْرِنُ  ؤَىَ
 

a lam ya2tikum - didn't...come to you? - This is exactly the same wording just quoted 

above from surat ul mulk.  

a is a questioning particle. lam is a past tense negative (didn't) and this puts the 

following verb into the jussive case as is seen here with ya2ti. The simple form of this is 

ataa and it means to come. "kum" is the object, so it means "come to you" the kum is a 

plural, referring to all of these people. 

The angels guarding the gates are asking them this by way of a rebuke or reprimand. 

 
 

 سُعُوٌ 
 

rusulun - messengers/prophets. This is a plural. What this shows is that it can refer to all 

of the prophets, as these are non believers from all of time, so for each people there was 

a different messenger but Allah did not leave any of them with no messenger. 

 

 

 ٌِ ّْْنُ  

 

minkum - from you. When Allah sent prophets to people it was someone from among 

themselves, speaking their same language, in order that they can understand and the 

people will be able to receive the message properly and learn from them. 

 

 

 ٌِ ّْْنُ ٌِ سُعُوٌ  ٌِ ََإْرِنُ ٌِ خَضََّزُهَب ؤَىَ  وَقَبهَ ىَهُ

 



And its keepers will say: "Did not the Messengers come to you from yourselves 

 

The angels of Jahanam are stern, severe and strong, and they will ask the people who 

have just arrived, in a belittling manner, "did not the messengers come to you from 

yourselves?", meaning that the messengers were not from an alien people, but they 

were from amongst you, so you could understand them and communicate with them. 

This is like telling them, "were you dumb or something?" 

 

 

 َُ  ََزِيُى
 

yatloona - reciting. this is plural, referring to all of those rusul who were just mentioned. 

yatloona is related to the word "tilaawah" which we use for reciting quran, it gives the 

idea of reciting it in a beautiful and good way. 

 

 

ٌِ  ػَيَُِنُ
 

3alaykum - upon you all. yatloona 3alaykum means reciting it to you, hence conveying 

that message to you. 

 

 

 ٌِ  آََبدِ سَثّْنُ
 

aayaati rabbikum - the signs of your Lord. This ayah can be like an ayah of scripture that 

they recite, or ayah in the sense of showing them signs or miracles indicating towards 

the existence of Allah. Ayaat has a kasra because of sound feminine plural although 

normally words functioning as object of sentence would have a fatha. The construction 

aayaati rabbikum is an idaafa, which is the reason for the kasra on the ba of rabbikum. 

 

 

 

 ٌِ  وََُْزِسُوَّنُ
 

wa yandhiroonakum - and warning you. again this is a plural showing that all of the 

messengers have done this. Allah mentions elsewhere in Quran that this is one of the 

primary functions of messengers, to be a warner to the people, as well as a bringer of 

good tidings if they are to follow Allah's message. Kum again refers to all of the people 

gathered there. 

 

 

 ىِقَبء 
 

liqaa2 - meeting. This is what the messengers warned the people about, that they will 

meet their Lord and face judgment about their actions. 

 

 



َٓ  ٌِ ٍِنُ رَاََىِ  
 

yawmikum haadhaa - this day of yours. Now as this is being said to them, they have 

met this day. It is taking place at that time. Liqaa2a yawmikum is another idaafa 

construction. 

 

َٕزَا   ٌِ ٍِنُ ٌِ ىِقَبء ََىِ ٌِ وََُْزِسُوَّنُ ٌِ آََبدِ سَثّْنُ َُ ػَيَُِنُ  ََزِيُى

 
Reciting to you the Ayat of your Lord, and warning you of the meeting of this Day of 

yours?"  

 

So the angels continue with the question, that the messengers established proof for 

them about the signs of Allah swt and warned them of the difficult day that is to come, 

which they are now in. 

 

 

 

 قَبىُىا
 

qaaloo - this introduces the reply of "alladheena kafaroo", they say: 

 

 

 ثَيًَ 
 

balaa - this means yes, in answer to a negative question. So they are saying yes, 

messengers did come to us to bring the message and warn us. 

 

 

ِِ  وَىَنِ
 

wa lakin – but 

 

 

 

 حَقَّذِ 

 

7aqqat - 7aqqa 3alahi means "he deserved it", so this means they have earned the 

punishment, it is due to them and now it is too late. 

Alternative words in arabic given for 7aqqat is wajabat wa thabitat, meaning for it to be 

made compulsory and made firm. 

 

 



ََخُ اىْؼَزَاةِ  مَيِ

 

kalimatul 3adhaab - the word of the punishment. This is another idaafa. It is like their 

sentencing. As mentioned above this punishment has been fixed for them 

 

 

َِ  ػَيًَ اىْنَبفِشَِ
 

3alal kaafireen - upon the disbelievers. The meaning of this "kaafireen" is the same as 

alladheena kafaroo mentioned at the beginning of the ayah. So the same meaning would 

have come to say "3alayhim" but repeating the object in its full name gives more of an 

emphasis, as the ayah starts and ends by stating whom it is referring to. This makes the 

warning stronger. 

 

َِ ََخُ اىْؼَزَاةِ ػَيًَ اىْنَبفِشَِ ِِ حَقَّذِ مَيِ  قَبىُىا ثَيًَ وَىَنِ

 
They will say: "Yes," but the word of torment has been justified against the disbelievers! 

 

Bala here is an undoubtful yes, to a negative question. Basically saying that the fact that 

we are here is proof that the Prophets came and they did tells us about the signs of Allah 

swt and warned us about this day. 

 

The there is further emphasis from Allah swt, wa lakin, meaning 'yes the prophets were 

sent, but we rejected their message and we went against them'. So Allah swt tells them 

that the torment is justified against them, because they themselves rejected the 

message. 

 
Ayah 72 

َِ قُِوَ ادِخُيُىا ؤَثِىَاةَ َُزَنَجّْشَِ ٍَثْىَي اىْ َِ فُِهَب فَجِئْظَ  ٌَ خَبىِذَِ خَهََّْ  

[and] they will be told, “Enter the gates of hell, therein to abide!” And how vile an abode 

for those who were given to false pride!  

 قُِوَ

qeela - this is like the verbs in the previous ayah, formed in past tense and passive. 

again referring to something which will occur in future but the tense is used to show 

certainty. the basic form of the verb is qaala, and here it means that it will be said. 

 ادِخُيُىا 
udhkhuloo - enter. This is what will be said, it is an order. It is directed to multiple 

people as it is seen from the "oo" ending, and the ones it is directed to are those 

mentioned in the previous ayah: al kaafiroon, or alladheena kafaroo; the disbelievers. 



 ٌَ  ؤَثِىَاةَ خَهََّْ
abwaaba jahannama - the gates of Hell. These same words have come in the previous 

ayah. This is an idafah construction, and as mentioned before Jahannam is a diptote 

which is why it is not carrying a kasra as is typical for the 2nd part of the idafah (mudaaf 

ilayh). 

َِ فُِهَب   خَبىِذَِ

khaalideena feehaa - abiding in it eternally. This is an adverbial describing their state by 

giving some more information about their entering into Jahannam, which is why this 

takes a fatha. Khaalideena is in a pluralised form, referring to all of them. Khaalid is an 

active particle from khalada meaning to remain forever, undying, stay in a place forever. 

Ibn Kathir says that this means `to stay there forever; you will never leave or depart.' 

feehaa refers to in Jannaham, which is a feminine word as was mentioned in the 

commentary of the previous ayah. [Likewise Jannah is also feminine] 

 فَجِئْظَ 

fa bi2sa - fa means "so" and bi2s is "evil" from the root ba2isa meaning to be miserable 

or wretched. there is another root with the same 3 letters, ba2usa which means to be 

brave, because of the voweling (the kasra) it can be seen from which one this comes (as 

well as context) 

this fa bi2sa is introducing an exclamation. 

ٍَثْىَي   

mathwaa -dwelling place or abode. this is from the root thawaa meaning to stay in a 

place. the difference between the meaning of this and khalada is the sense of eternity 

because khalada is staying in a place forever. mathwaa means a place where you stay, 

this is a common pattern of deriving words, that the addition of an initial meem gives a 

place where the action happens. like the commonly known words masjid, madrasah, 

maktab.. 

 

 

َِ َُزَنَجّْشَِ  اىْ
 

al mutakabbireen - those who have pride or act proud. This is an active participle from 

form 5 verb takabbara. It is easy to see how this meaning came through by use of this 

form. The first form kabara has the meaning of being big or great, then form 2 with the 

additional shaddah makes it transitive - to make something bigger or greater. form 5 

adds a further ta on the beginning of the form 2, making it reflexive so the final meaning 

comes that they are making themselves big, and that is the meaning of pride that they 

make themselves feel big and great, when in reality they are not. 

this is part of an idafah with mathwaa so the plural has taken the ending "een" rather 

than "oon" if they had been the subject. this is the end of the exclamation: fa bi2sa 

mathwaa al mutakabbireen! 

Ibn Kathir says of this that it means `what an evil destiny and what an evil place to stay, 

because of your arrogance in this world and your refusal to follow the truth; this is what 

has led you to this, what an evil state and what an evil final destination!' 

 



Ayah 73 

َِ ارَّقَىِا سَ َٕب وَفُزِحَذِ ؤَثِىَاثُهَب وَعُِقَ اىَّزَِ ٍَشّا حَزًَّ بِرَا خَبئُو ٌِ بِىًَ اىْدََّْخِ صُ ثَّهُ
َِ َٕب خَبىِذَِ ٌِ فَبدِخُيُى ٌِ طِجِزُ ًْ ػَيَُِنُ ٌِ خَضََّزُهَب عَيَب  وَقَبهَ ىَهُ

But those who were conscious of their Sustainer will be urged on in throngs towards 

paradise till, when they reach it, they shall find its gates wide- open; and its keepers will 

say unto them, “Peace be upon you! Well have you done: enter, then, this [paradise], 

herein to abide!” 

 
This ayah is very similar in format to ayah 71 but this one is dealing with the believers. 

 
 

 وَعُِقَ 
 

wa seeqa - as explained above in ayah 71 

 

 ٌِ َِ ارَّقَىِا سَثَّهُ  اىَّزَِ
 

alladheena ittaqaw rabbahum - those who feared their Lord. This is quite wide and refers 
to all who fit these criteria from beginning of time until the end. 

 

 بِىًَ اىْدََّْخِ 
 

ilal jannati - towards Jannah. This will be their destination in constrast to the unbelievers 
mentioned in the previous ayah. 

 

 ٌِ َٕب وَفُزِحَذِ ؤَثِىَاثُهَب وَقَبهَ ىَهُ ٍَشّا حَزًَّ بِرَا خَبئُو خَضََّزُهَب صُ  
 

zumaran 7attaa idhaa jaa2oohaa wa futi7at abwaabuhaa wa qaala lahum 5azanatuhaa... 

- in crowds until they come to it and the doors will be opened and the guards say to 
them - this wording is the same as found in ayah 71 

 

 



 ٌِ ًْ ػَيَُِنُ  عَيَب
 

salaamun 3alaykum - peace be upon you. This is the greeting the angels on the gates 
are giving to the believers. 

 

 

ٌِ  طِجِزُ
 

6ibtum - you all have done well. from the verb 6aaba which is hollow, the same root as 
commonly known words like 6ayyib. 

 

 

َِفَبدِخُ َٕب خَبىِذَِ ىُى  
 

fad5uloohaa 5aalideen - so enter it (Jannah) to abide forever. ud5uloo is an imperitive 
(order) for a plural group. 5aalideena is as discussed with ayah 71. 

 

 

 

Surat ul Insaan [76:31] – Either grateful or ungrateful. 

This Surah Al Mubarak is known by two names Al Insaan and Ad-Dhahr, after the words 

occurring in the first verse. It is a Makkan Surah, and its style is very similar to the rest 

of the Makkan Surah, and different to the Madanee Surah. 

 

The Surah informs man of his true position in the world and it tells him that if he 

understood his true position and adopted the attitude of gratefulness, his ending would 
be one of goodness. 

ٍَّب مَفُىسّا َّب شَبمِشّا وَبِ َٕذَََِْبُٓ اىغَّجُِوَ بِ  بَِّّب 
 

innaa hadaynaahu-s sabeela immaa shaakiran wa immaa kafoora 
Verily, We have shown him the way: [and it rests with him to prove himself] either 

grateful or ungrateful. 

 

 



 بَِّّب
 

innaa - this is a particle of emphasis. Here the subject is "we" the plural of majesty. 

Because this pronoun "naa" is with a noon like inna then it has combined in such a way 

that they share the noon rather than adding a separate one. According to grammar the 

two can also be combined to make it innanaa but this is more common. Starting the 

sentence in this way makes it a strong statement, both because of the emphasis and the 

majestic plural. 

 

 

ُٓ َٕذَََِْب  
 

hadaynaahu - We guided him. Again this naa is because of majestic plural and it refers 

to Allah. Hu is the object and his refers to man. It is a singular but referring generally to 

mankind. Hadaa means to guide on the right way, to direct, to show the way, to lead. 

This verb is a "final weak" verb which is why the 3rd root changed from alif maqsoora in 

its simplest form to a yaa when it is conjugated here. Words from this root appear 

frequently throughout Quran, many times it is in reference to Quran itself to remind that 

this revelation is a guidance, that this is the right way. 

eg: dhaalika al kitaaba laa rayba feehi hudan lil muttaqeen 

And also it comes in reference to previous revelations like what was sent to Moosa alayhi 

salam and others. 

 

 

 اىغَّجُِوَ
 

as-sabeel - the way, the path, the road. It is mansub because it is the maf'ool al-thaani / 
second object.  The verb hadainaa here has two objects: the haa which is attached to the verb and 
sabeel which comes after that. This is the same word which we see in the phrase "fee sabeel 

illaah" in the cause of Allah/for the sake of Allah. But the meaning here of "innaa 

hadaynaahus sabeela" has a meaning similar to the idea of "as-siraa6 ul mustaqeem" 

which is mention in al fatihah because this is referring to the right way or the right path. 

 

In tafseer ibn katheer it says that this innaa hadaynaahus sabeela means "We explained 

it to him, made it clear to him and showed it to him" 

Another book gives its meaning in Arabic to be "bayyannaa lahu 6areeq al hidaayah 

wadh dhalaal" meaning We made clear to him the path of guidance and misguidance. 

َٕذَ ََِْبُٓ اىغَّجُِوَبَِّّب   

 
 

Verily, we guided him to the way, this is to say that Allah swt did not just leave insan to 

himself after giving him the powers of knowledge and reason, but also He swt guided 



him so that he knows which is the path of gratefulness and which is the path of 

ungratefulness. Thus when insan makes a choice he is fully responsible for his choice for 

he knows both paths. 

 

Allah swt speaks here in the majestic sense, demonstrating and highlighting His awe 

ability and awe knowledge of everything. Insan was thus shown by the One Al Mighty, 

thus there is no flaw in the way man is shown or the detail of the path is shown to him. 

 

 

َّب   بِ
 

immaa - either. This particle is used to introduce each of the two choices. 

 

 

 شَبمِشّا 
 

shaakiran - grateful, thankful. This word has become mansoob, in accusative case (with 

the fathas.) This primarily would refer to gratitude towards Allah, which is by believing in 

Him, obeying Him, remembering His favours, feeling thankful towards Him and the likes 

of that. The opposite of which would be disbelief. Allah has an attribute with the same 

root, which is Ash-Shakoor. The meaning of that is stronger and more emphasised than 

shaakir because of the pattern or shape of the word. Shukoor is in the pattern of fa3ool 

which was discussed in some previous thread, whereas Shaakir is a simple active 

participle. 

 

 

َّب   وَبِ
 

wa immaa - this introduces the other choice or option. 

 

 

 مَفُىسّا
 

kafoora - ungrateful. This is very much linked with disbelief; it is from the same root 

kafara. That is because disbelief in Allah is an extreme of ingratitude towards Him. This 

word is in the same pattern fa3ool as mentioned above, so this meaning is stronger than 

for shaakiran, showing the severity of this trait. 

 

A similar meaning to this ayah comes elsewhere in Quran such as: 



 ِِ َٕذَََِْـُٔ اىَّْدِذََ  وَ

 

And We guided him to the two ways. [90:10] meaning, `We explained to him the path of 

good and the path of evil.'  

 

The main theme to this is about free choice. Allah has not made just one way and forced 

everyone to obey Him. We are not like angels who don't have a choice in what they do, 

but it is up to us which of the two paths we want. Some examples are also given in 

Quran about those who were guided but they rejected that: 

ًََ ػَيًَ اىْهُذَي ٌِ فَبعِزَحَجُّىاْ اىْؼَ َُىدُ فَهَذَََِْـهُ َّب ثَ  وَؤَ

And as for Thamud, We guided them but they preferred blindness to guidance. [41:17] 

 

ٍَّب مَفُىسّا َّب شَبمِشّا وَبِ  بِ
 

Whether he be grateful or ungrateful. 

 

After Allah swt shows man the path, then he leaves his destiny in his own hand. As the 

hadith in Muslim from Abu Malik Al Ash'ari "All of mankind wakes up in the morning the 

merchant of his own soul. So he either imprisons it or sets it free". 

 

As Ibn Katheer RA says 'This is his decree, thus with this he is either wretched or happy'. 

 

Allah swt does not only give insan knowledge so that he may make the right choice, 

Allah swt equips insan with many faculties to aid him in being grateful and making the 

right choice. 

 

Allah swt has given insan faculties of knowledge, reason and moral sense.  

 

Allah swt has given man the faculty of Conscience (Lawwamah), which checks and 

probes him on evils he wants to commit. 

 

Allah swt has put in the environment and universe countless signs that remind man of 

the bounties of Allah swt and guide him to being grateful, like hints in a test. 

 

Allah swt reminds him of history and experience in his own life, again reminding him of 

the right path and to be grateful. 

 

Finally Allah swt sent books, Prophets to remind insan of the path and how to be 

grateful. 

 

This all together adds up to why Allah swt says 'inaa hadayna hussabeela". Allah swt 

showed insan the way not by one form of guidance but by many, and thus the majestic 

plural emphasis that, that it is totally encompassing, that insan has no excuse for his 

misguidance and ungratefulness, if that be the path he chooses. 

 

This also links with the Ayah wa law yu ajilullahu linas...Allah swt rushes to us goodness, 

He swt provides us so much support in guidance, yet insan still is distracted. If all this 

good in the form of support, faculties and reminders did not exist one can only imagine 

what our condition would have been. Therefore even for those who are guided and 



grateful about it, it is only by His swt mercy that it is such and not any achievement on 

our behalf. 

 

wa minallahi ta ala at-Tawfeeq wal hidayah And Allah knows best. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

Surat ul Inshiqaq [84:1-6] - When the sky is rent asunder. 

ََبء اّشَقَّذِ  بِرَا اىغَّ
 وَؤَرَِّذِ ىِشَثّْهَب وَحُقَّذِ

ٍُذَّدِوَبِرَا  اىْإَسِضُ   
ٍَب فُِهَب وَرَخَيَّذِ  وَؤَىْقَذِ 

 وَؤَرَِّذِ ىِشَثّْهَب وَحُقَّذِ
 



When the sky is rent asunder 

And hearkens to (the Command of) its Lord, and it must needs (do so);- 

And when the earth is flattened out 

And casts forth what is within it and becomes (clean) empty 

And hearkens to (the Command of) its Lord,- and it must needs (do so);- (then will 

come Home the full reality)  

The meaning of the name of this Surah, الِا نشِقاق  

has been derived from the word inshaqqat in the first verse. Inshaqqat is infinitive and it 

means to Split asunder, thereby it implies that this is the Surah in which mention is 

made of the splitting asunder of the heavens.   

ََبء اّشَقَّذِ  بِرَا اىغَّ
 

When the sky is rent asunder. 

 

Idha means when, and also “if”, but this is not an unlikely if such as “low” or a medium 

probability if like “in”. It is better to translate as “when” because if gives a meaning of 

doubt that maybe this will happen and maybe it won‟t happen, however there is not any 

doubt in this statement as to whether this event will take place. Also the verb is put into 

the past tense, this is normally done as a result of idha, but the one of the effects of 

having a verb in the past is to make it more certain. This event refers to future for us, 

when the sky will be rent asunder will be before the last day, but the form of the verb is 

like an event or action which has already passed, this also emphasises Allah‟s knowledge 

of the future and His being unrestrained by the constraints of time. Also note that 

samaa2 is a feminine word which is why the verb takes a ta. [Samaa2 is within the 

group of "nature words" which are feminine like also ardh, naar, shams and some 

others.] 

Inshaqqat is in form seven (on the weight of infa3ala). Its root is a doubled root - sha-

qa-qa. This form of 7 has the meaning of making it passive, so that the doer of the 

action is not explicitly told. For example kasara means he broke, and inkasara means it 

was broken so this makes the subject a little vaguer and also it puts more emphasis onto 

the action itself and to the object than to the subject of the action. However we can say 

that the doer here is Allaah because none other than Him has power to carry out or 
cause such events as what are being described. 

the root sha-qa-qa means to split, tear, cleave… form 7 can take the meanings to be 
split or cleft or also to burst, separate, break away, withdraw… 

Overall the ayah is descriptive beginning an image of what will happen at the end day, 

which is continued and expanded in the following ayat. It is something striking and also 

it is not something easy for the people to imagine because the sky is always above us 

and appears something firmly placed, fixed and permanent so this image really shows 
the severity of what is happening. 

 

ىِشَثّْهَب وَحُقَّذِوَؤَرَِّذِ   
 



And hearkens to (the Command of) its Lord, and it must needs (do so);- 

adhinat means listens and obeys, and this is in the active form so the subject here is the 

samaa2 itself with no direct object but after the “li” we see the indirect object = 

rabbihaa “its/her Lord.” Saying rabbihaa shows that Allah is rabb not just of humans or 

not just of jinns but even for the sky and earth, and everything. Like as Allah says 

elsewhere in Quran “qul „man rabb us samaaqaati wal ardh‟? qul illaah.” [13:16] And 

rabb is not just Lord in the same meaning as English but also with the meaning of being 
its sustainer and more, which has been discussed in some of the previous ayahs. 

Back to adhinat, from this root there are a few commonly used words which the 

meanings at first could appear to be all unrelated but if you take it back and look at it in 

relation to this verb you could find some commonality between them, for example udhun 

(ear), idhn (permission), adhaan (call to prayer) but this is digressing a bit from the 
ayahs.. 

wa 7uqqat - this means “and it must” it is right, necessary, correct, obligatory, requisite 

and imperative for the samaa2 to listen and obey, to hearken to the command of its 

Lord. As we know samaa2 is something which does not have a soul, therefore not having 

a choice or any control over its own actions or any decision to obey or not to obey simply 

Allah would order the samaa2 to do something and it would get done. But the example 

of this is something we could also try to apply to ourselves as Muslims, in a way to be 

like the samaa2 which when Allah gives the command it will simply do that, and it is the 
right thing for it to do.  

ٍُذَّدِ  وَبِرَا اىْإَسِضُ 
 

And when the earth is flattened out. 

The structure of this ayah is exactly the same as the first ayah just simply the noun and 

verb are changed. It retains the same word order, the same passive nature. Again it is a 

verb with a doubled root (ma-da-da), so this repetition of sounds adds to the eloquence. 

In fact every ayah of these 5 ayahs all finishes with the same sound (ta), this is a 

feature which is quite common in the early makkan surahs. Like Samaa2, Ardh is 
feminine as already mentioned. 

 

Madda means to extend, spread out, lie out, and lengthen. Again it is passive but the 

doer who causes this to happen is known to be Allah because there isn‟t any other 

possibility in that. This is a reason why it doesn‟t need to be stated as well, because it is 

obvious and clear hence the same meaning can be given without explicitly stating and 

this allows the meaning to be given in fewer words, hence more eloquent (eloquence is 

maa qalla wa dalla.) 

ٍَب فُِهَب وَرَخَيَّذِ  وَؤَىْقَذِ 
 

And casts forth what is within it and becomes (clean) empty 

All of these ayahs so far have been linked with “wa”. As was discussed in surat ul 

mu2minoon thumma is a word which finishes each stage and moves onto the following, 

but here it is just “wa” so each stage could be happening together without necessarily 

first the sky splits and finishes, and then the earth flattens and finishes, but rather all 



could be happening simultaneously which adds to the feel of chaos which will be on that 
day. 

alqaa means to throw, so the earth throws out or casts out what is inside it. According to 

interpretation given in ibn kathir this can refer to the dead bodies which are buried inside 

the earth, so they will be thrown out from graves and then Allah will resurrect them for 

judgement. There are many hadiths about this how scary it will be for the people as they 

are resurrected into all this chaos, and also mentioned in Quran in many places for 

example Allah says about this day “yawma yaj3al ul wildaana shayba” this is because he 
will be resurrected with all of these things happening all around. 

alqat maa feehaa could also refer to earth quakes if something came forth from within 

the earth like lava or molten liquids, because elsewhere in Quran Allah described this 
day by saying that the earth would shake “idha zulzilat il ardhu zilzaalahaa” 

wa takhallat - this is another verb with a doubled root kha -la-la. This appears like a 

form 5 verb (on the weight of tafa33ala) however the standard conjugation in that case, 

for root kha-la-la would have been takhallalat because of the shadda in the form shape 

which would have been applied then splitting the two lams to be written separately. 

Sometimes for ease of reading and for sound some letter may be dropped or changed 

from what it would have been strictly applying the pattern formulas so this may be the 
case.  

 وَؤَرَِّذِ ىِشَثّْهَب وَحُقَّذِ
 

This is an exact repetition of the 2nd ayah. However in that case it was referring to as-

samaa2 and now it is referring to al ardh. Just like the samaa2 the ardh also obeys 

Allah‟s command immediately and completely, and is totally subservient to Allah‟s will. 

The repetition emphasises this point. If we imagine if this ayah was delayed, and was 

not given earlier separately for the samaa2 but rather given only once at this point, in 

the dual in order to apply for both of these things - the meaning would have come 

through but the emphasis would not be there so much, this impact would have been lost 

and also would not have retained this ending each line on the “ta” because it would have 

required an alif ending for the dual form. 

After these 5 ayat then the sound changes, and Allah moves onto a slightly longer ayah 

with a different ending so it can be seen that these first 5 ayat painting this vivid picture 

of this day also functions to draw the attention of the people and make them listen 

attentively to what is coming next. These five ayahs describing something which invokes 
fear show that there is a warning; Allah wants the people to take note:  

ُُ بَِّّلَ مَبدِذْ بِ ََِٔب ؤََُّهَب اىْةِّغَب َُيَبقُِ ىًَ سَثّْلَ مَذِحّب فَ  
 

O thou man! Verily thou art ever toiling on towards thy Lord- painfully toiling, - but thou 

shalt meet Him. 

So Allah emphasises to the people, and gets their attention in order to say oh mankind 

you will meet your Lord... this is as if to say, so prepare for that, and then He 

subhaanahu wa ta3ala goes on to describe the judgment and the giving of the books in 



the right and left hands, the state of the two different groups of people. Hence it really is 

a warning and an instruction to the people to live in the right way and do not be 

heedless about the coming judgement. This ayah is at once be both “wa‟d wa wa‟eed” - 

both a promise and a threat. For the disbelievers and the sinners the next life will be one 

of pain and fear and so for them the ayah is like a threat, a warning, in order to get 

them to change their ways. But for the believers the next life is that which they yearn 

for, it is their ultimate goal and this life is for them merely a stepping stone to achieve 

that end. So for them the ayah is a promise that indeed that which they are hopeful will 
come to pass, which is the meeting with their Lord. That is the ultimate bliss.  

Key notes about the 5 Ayaat: they all finish with Ta and all the Ta has Sukoon on them. 

This means that there is a stop without motion on that specific letter. However when it 

comes to the recital of the ayaat, which relate to its Balaagh or eloquence, then the 

Ahkam of Tajweed make optional and to some degree recommend to continue reading 

the 5 ayaat in one go, then stopping at the end of the 5th Ayah, as this completes the 

chain of events for the 5 Ayaat. 

Secondly, all the Ayaat, bar the first start with wa. This also in itself allows continuation. 

But also it shows that “and this” “and this” “and this” are all happening, many things 

happening simultaneously. The usage of the waw stops on the 5th Ayaah and that that is 
when the destruction of heavens and emptying of earth stops. 

ََبء اّشَقَّذِ  بِرَا اىغَّ
 

When the heaven is split asunder. As mentioned above this is the only Ayaah in the 5 

that does not start with waw. Instead it starts with idhaa. The reason for this is that the 

usage of itha is to highlight the definite of the occasion to come. It is not a matter of if it 

will happen but rather it will definitely happen, but “when” it happens. This is very 

reflective of the authority of Allah swt and His knowledge of the future, of the beginning 

and the ending. It is spoken in the third person, like a past event. Though we as humans 

know it hasn‟t happened yet, Allah swt is mentioning it like it has. This is showing us His 
knowledge of the future. 

This is all referring to the Day of Judgment.  

ىِشَثّْهَبوَؤَرَِّذِ   

 

And listens to and obeys its Lord. 

 وَؤَرَِّذِ
 adhina lahu in Arabic does not only mean “he heard the command” but it also means 

“hearing the command he carried it out promptly like and obedient servant”. Therefore it 

the Heavens, listens to Allah swt and it splits asunder. It is something very important to 

note. 



  ىِشَثّْهَب 

Its lord, meaning the heavens lord, and the beauty of this is, that the heavens itself 

splits asunder. In this Ayaah Allah swt, does not say that one of the Angels beats it to 

make the heavens split asunder, or some other force is applied, but rather by its own 

obedience to its Lord the heavens splits asunder. And it is li rabbihaa highlighting the 

close nature of the servant-Lord, which tells us humans that such great and enormous 
creation such as the heavens crumbles in obedience.  

 

 وَحُقَّذِ

 

And it must do so, this actually means that it is right for the heavens to behave in such 

an obedient manner, as it has no other choice and the command of Allah and His Might 

and Power is so great that there could be no other way but to obey. It just is, there is no 

if‟s or buts, it is done. This goes together with the first part of the ayah, to show how 

obedient the heavens are, and then Allah says, that is the right way to be. Then the 

word itself contains the meaning as to why that is the right way to be, i.e. Power, 
Greatness and Might of Allah. 

This should make us humans think, how haughty we are in our insignificance. The Quran 

is full of commands more strong and firm then the command for the heavens to split 
asunder, yet we transgress.  

ٍُذَّدِ وَبِرَا اىْإَسِضُ  

 

And when the earth is stretched forth, this is saying when the oceans and rivers are 

filled up, the mountains are crushed to pieces and scattered away, and the earth is 

leveled and turned into a smooth plain. This is also mentioned in Surah Ta‟ha 106-107 

“He will turn the earth into an empty level plain, wherein you will neither see any curves 

nor crease”. 

 

Haakim in Mustadrak has related an authentic Hadith from Jabir bin Abdullah RA that 

Rasoolullah SAW said: “On the day of Resurrection the earth will be flattened out and 

spread out like the table-cloth; then there will hardly be room on it for men to place 

their feet” this is the meaning of ٍُِذَّد  

 
ٍَب فُِهَب وَرَخَيَّذِ  وَؤَىْقَذِ 

 



And has cast out all that was in it and became empty, this again is in past tense, as 

though it has already happened. But it is indicating towards the precise knowledge of 

Allah swt, with detail of how it will happen. The actually description is very vivid. The 

earth throwing out all the dead bodies and their traces and nothing is left hidden. Sakkin 
on the Ta of Alqatt means it throws it out with nothing remaining inside. 

 

Same with Takhallat, Sakkin makes it to say, it rid, emptied, parted completely from all 

that was in it. 

 وَؤَرَِّذِ ىِشَثّْهَب وَحُقَّذِ

 

The explanation of this is the same as the earlier one. 

There is a lot of emphasis in this ayaah on the obedience of Allah‟s creation towards 

Allah swt and the knowledge Allah swt possesses over His creation. In the 5 ayaat there 

are 3 events, and 2 emphasises on obedience, each time an act of obedience takes place 

Allah swt then mentions “that is how it should be”. Also to note, in none of the verses 

does Allah swt say that “We commanded the heavens”, but it is obedience by way of His 
wish. 

And Allah knows best. 

 

 

 

 

 

 

 

Surat ul Aadiyaat [100:1-5] – By those who run. 

 وَاىْؼَبدََِبدِ ظَجِحّب

َُىسََِبدِ قَذِحّب  فَبىْ

َُغِيَرادِ صُجِحّب  فَبىْ



ِٔ َّقْؼّب َُ ثِ  فَإَثَشِ

َِؼّب ِٔ خَ َِ ثِ  فَىَعَطْ

Oh,the chargers that run panting 

sparks of fire striking, 

rushing to assault at morn 

thereby raising clouds of dust, 

thereby storming [blindly] into any host!  

The first ayah is an oath; that is waw al qasm. With the first three words in the 1st three 

ayahs they are all plurals and they all come with another word which is like an adverbial, 

describing their actions or state. For example in ayah number three, Sub7an is 

describing the time. The word in the first ayah al 3aadiyaat is what the actual oath is 

sworn by and the other words are to build on that giving a more vivid image. The 

rhythm of the first three together uses repetition of sounds. It is a Makkan surah and the 

people of that time used to pride themselves on their mastery of the language, so when 

the Quran came the early surahs are sometimes poetic in style (not poetry, but having 

some features) to get the attention of these people. Again with ayahs 4-5 there is 

repetition of sound between those two. The verb in both of these is in past tense 

feminine. Normally a plural non human will be treated as a feminine singular, eg fa3alat 

but here it is fa3alna as in a plural feminine. This is a style of the Quran which is seen in 

some other instances as well. Again it is keeping the sound from ayahs 1-3 of the last 

word in the form of fa3la(n) but here these words are objects of the verb in the front of 

the ayah it is not as an adverbial like sub7an. Use of the “fa” in the beginning of the 

ayahs carries on momentum and gives it a fast pace. That is one of the several ways “fa” 

can be used. The purpose of these ayahs with oaths, which is a common feature of the 

early Makkan surahs especially, it is to draw attention to what is about to be said. This is 

true here, we see these five ayahs come and when they are finished, now comes the 

very important point which Allah wanted to make in the surah:  innal insaana li rabbihi la 

kanood. Indeed man is ungrateful to his Lord… and to the end of the surah. Now this 

ayah impacts very strongly to the listener because of the proceeding oaths and build up 

to that. If the surah had begun just with this, straight into that ayah then it will be a 

strong message still but the impact not as much. So that is one important function of 
these five ayat.  

In these five Ayaat Al Mubarak Allah Tabaraka Wa Ta ala describes the complete scene 

of a battle field, a surprise morning raid. The power and thrust of the horses and the 

ability they offer their rider to cut through enemy ranks. Though only five verses the 
detail it goes into is absolutely immense.  

 وَاىْؼَبدََِبدِ ظَجِحّب

 
 

Wal Aadiyaat, By those who run, there is no mention of horses in this ayah by name. 

However it is made clear by the usage of the word “dabh”, which is a descriptive verb 

describing panting and snorting while breathing. This is very particular to horses, 

therefore the Sahaba were of the view that it could not have been camels as camels do 

not pant while breathing during a run. Imam Razi says “the words of these verses 

proclaim that horses are meant, for the sound of dabh (panting breath) is only produced 



by the horses, and the act of striking sparks of fire with the hoofs too is associated with 

the horses and likewise, mounting of a raid early at dawn is easier by means of the 

horses than other animals.” 

Allah is thus by using two words Aadiyat and Dabh, describing a horse raging at its 

enemy. If a horse is breathing and panting, then it must also be doing considerable 
speed. The tamkeen of the tanween at the end emphasises this speed. dabhann.  

َُىسََِبدِ قَذِحّب  فَبىْ

 

Fal mu riyate qadhan, and striking sparks of fire, Allahu Akbar, this is so amazing 

anyone who rides horses know that, the “sparks of fire” from the hoofs of the horse only 

becomes visible that vividly and clearly in the dark, at night. Thus Allah is establishing 

the time of the day. Also the hoofs do not strike fire unless it hits a hard surface, such as 

rocks. Therefore the train is mountainous or rocky. Again there is tanween on the Haa to 
highlight the shidaa, or severity the intensity of the scene. 

َُغِيَرادِ صُجِحّب  فَبىْ

Fal mu gheeraate sub haa, then scouring to the raid at dawn, it was the custom amongst 

the Arabs that they would travel to the enemy at night, and then wait till dawn, so that 

things can become a bit more visible, then they would attack. Dawn is a time that from a 

distance their movements would be hidden but from up near the target would be visible. 
Thus they would catch their enemies by surprise.  

ِٔ َّقْؼّب َُ ثِ  فَإَثَشِ

 
 

Fa athar na be hee naqaan‟, then raise up dust in doing so, meaning the rise of the dust 
in the battle field by the horses. 

َِغّ ِٔ خَ َِ ثِ  فَىَعَطْ

 
 

Fa waasat na behi jam‟a, and penetrating forthwith as one body into the midst, meaning 

that the break into the enemy army or unit, as one, so that they all end up in the middle 

of them. 

It must be noted, that apart from the first verse all the other verses started with Faa, 

this is done because of the deliverance, so that the Balagha is beautiful. All the ayaat 
finish with huruf halqiy, this is so that they rhyme. 

And Allah knows best.  

 



 

 

 


